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Noted French Sociologist Gustave L ebon once wrate:

To respect tradition isacondition of existence for apeople; to know
how to disengage from it, a condition of progress®

These words encapsul ate the dilemmathat change-oriented leaders
and groupsfacein al societieswith deep historica roots. Thedilemmais
rendered especialy acute if such asociety findsitsalf confronting chal-
lengestoitsvery survival. From mid-to-late-19"-century, China, Japan,
and Korea all experienced this chalengein varying degrees of intensity
and tried to devel op responses that would them help move toward what

”

cameto be cdled varioudy as* advancement,” “civilization,” “enlighten-

ment,” “power and prosperity,” and “progress.” At the sametime, they

1) Quoted in Claude E. Welch, Jr., Comparative Study of Political Modernization,” in Claude
E. Welch, ., ed., Palitical Modernization (Belmont, CA: Wadsworth, 1967), p. 9.
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groped for ways that would preserve their independence, territorid integri-
ty and didtinctive identity.

The full story of these responses is beyond the scope of this essay,
which islimited to the years 1895-1905. Sufficeit to say herethat inthe
years leading up to 1895 and even more rapidly afterwards, it was Japan
that attained the greatest, albeit troublesome successin the pursuit of its
goas. Chinaand Korea, despite some notable reforms, found themsalves
inincreasngly precarious Stuations, caused both by externad and domestic
factors, complicated in particular by the rising power and aggressve ambi-
tion of Japanitsdf. This paper will takethe year 1895 asitspoint of depar-
tureand will offer acomparative East Adan context for the contributions of
So Chee-p'il(Philip Jaisohn) to Kored s transformation during the subsequent
tenyears? | will attempt to meet thisoveral objective by bresking it down
into three sub-objectives. First, | will examine and evauate the new
thinkersand activisiswho tried to shape eventsin Chinatoward the desired
goas of nationa surviva, strength, prosperity and reform. Theideasand
actionsof K’ang Yu-wel, T'an Ssu-t'ung, Liang Ch'i-chao, Yen Fu and
Ch'iu Chinwill form the chief focus of thisendeavor. Theam hereisnot
to give an exhaugtive narative but an illudrative one.

| have chosen to exdude Tsou Jung and Sun'Y at-sen, two very impor-

2) Inthisessay | have used the McCure-Reischauer system of romanization for Korean, the
Wade-Giles system for Chinese and the Hepburn system for Japanese. Spellings outside
these systems are retained only for places and nameslong familiar to al East Asanists:
Tokyo, Seoul, Peking, Sun Y at-sen, Fukien, Chekiang, Kiangsu, Canton, Foochow, etc.
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tant figures who a so emerged in this period, for my essay on thewhole
seeksto examinetheideas and work of reformigts, not revolutionaries. Tsou
and Sun were committed to the overthrow of the Ch'ing throne, the aboli-
tion of monarchy asan inditution, and the establishment of arepublic. The
figuresincluded in this essay largely remained, despite some revolutionary
utterances and somerare— and marginad — flirtationswith violent moves
againg perceived enemies, reformigts within the existing order, eveniif one
atachesthe adjective “radica” to their brand of reformism. The onetrue
exception to thisstandard in my essay is Ch'iu Chin, who was executed in
1907 for her involvement in aviolent anti-Ch'ing conspiracy. However, she
isincluded not because of that role but for her passionate voice onwomen's
issues. Itisimperativefor today’ s scholarsto broaden and enrich higtorical
understanding by adding the less conventiona perspectives of women and
other neglected groups, wherever possible.

Next, this paper will present the visions that shaped the public dis-
course and events in Japan during the same period. Again, thiswill be
done with the help of afew representative examples. Ito Hirobumi from
the government, Okuma Shigenobu from the mainstream opposition, the
Chrigtian reformist Uchimura Kanzo, leaders of the suppressed Socia
Democratic Party, the radica socidist Kotoku Shusui and the celebrated
feminist writer and activist Y osano Akiko will provide a cross-section of
the Japanese views. Therewere, of course, numerous other voices, mae
and femalein this period— some carryovers from previous decades and

some new to the late 1890s and early 1900s. They should certainly be
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part of amore comprehensive andysis® To reiterate, however, this essay
does not aim for such comprehensiveness; it only seeks careful illustra-
tionsfor comparative purposes. 1t should dso be mentioned here that dur-
ing this period even the most vehement critics of the Japanese Statein our
sample preferred the printed and spoken word over violent radicalism to
propagate their concepts of change. (Kotoku Shusui did eventualy turn toward
revolutionary anarchism, but that shift occurred only after 1910.)

Findly, this paper will highlight the main ideas and activities of So
Chagp'il— and, whererelevant, his chief associates, especidly Yun Ch'i-
ho— and offer comparisons between him and the Chinese and Japanese
figures. Since my fellow contributorsin this volume thoroughly examine
many specific dimensions of So Chae-pil’ srolein Kores, | proposeto use
broad strokes rather than meticulous detail for my comparative observa-

tions.
CHINA: MODERNIZATION and ADICAL REFORMISM
Perhaps no other event in late 19"-century China caused asmuch a

sense of nationd crisis and anguish among the country’ s patriots asthe
Sino-Japanese War (1894-1895) and the Shimonoseki Tregty thet brought it

3) For two very good sources, among many, on other thinkers and activists, see Sharon L.
Sievers, Flowersin Salt: The Beginnings of Feminist Consciousnessin Modern Japan
(Stanford: Stanford University Press, 1983); and Joseph Fittau, S.J., Political Thought in
Early Meiji Japan, 1869-1889 (Cambridge, MA: Harvard University Press, 1969).
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toaconcluson. All prior national humiliations snce the First Opium Wer
(1839-1842) intheform of unequd tredties, loss of territory, and indemnities
paled in comparison to the stunning impact of thiswar. Asthe victor,
Japan gained Tawan and the Pescadores as a colony and a200-million tael
indemnity. At first, Japan aso obtained the Liaotung Peninsula of south-
ern Manchuria, but then, in afurther demongtration of the raw imperidism
of the era, Russia, Germany and France forced Japan to return the areato
Chinese sovereignty. (During the next four years these European powers would
proceed, by intimidation and blandishments, to wrest yet more concessions from
Chinaiin areas“vitd” to their “interests” This predatory imperialist scramblefor con-
cessonsand “ spheres of influence” to many Chinese patriots would become an omi-
nous portent of their country’ sremaining power and dignity being soon “cut up likea
melon”)?

Clearly, the much-heralded program of “self-strengthening” (tzu-
ch'iang) of the years 1861-1894, that had sought to wed traditiona Chinese
cultura values and socio-palitica indtitutions to selected aspects of mod-
ern Western science, technology, industry and commerce, had failed to
protect Chinafrom the naked designs of imperidism. That asmall, deve-
oped, well-organized, expansionist and determined neighbor like Japan
would join this sordid hunt and impudently make China prostrate before
Tokyo's newly-acquired military might was an unprecedented insult to

4) For details, see Immanuel C.Y. Hsu, The Rise of Modern China, Fifth Edition (New
Y ork and London: Oxford University Press, 1995), pp. 344-350.
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Chinese sengibilities. After dl, wasn't Japan an ancient beneficiary of
Chinasgiftsof high culture?

While high Ch'ing officias such as Chang Chih-tung continued to
assert that the existing self-strengthening formula of t'i-yung (“Chinese
learning for [moral] fundamentals, Western learning for [utilitarian] application”)
was dtill asound and workable solution to China sills® several new men
emerged with the conviction that more thoroughgoing reforms were
urgently caled for, under which the country’ s age-old moral tenets and
socio-palitical ingtitutions would a so have to be reexamined, atered or
abandoned in emulation of the models of “ success’ such as Japan and the
Wegtern nations. To be sure, the new men were eeger to salvagefrom tra-
ditional Chinese civilization assetsthat gave Chinaits digtinctive identity
and pride, but choosing them and reconciling them with reform was not
essy. Still, thisquest did produce someradicaly fresh visonsand actions
for nationa survivd. K’ang Y u-wei (1858-1927), T' an Ssu-t’ ung (1865-98),
Liang Ch'i-chao (1873-1929), Y en Fu (1853-1921), and Ch'iu Chin (1875-1907)
represented this trend, marking a departure from the superficid and failed
verson of saf-grengthening.

K’ ang had been born into awdll-to-do and prominent gentry-officia
family of Nanhai, Kwangt' ung, and underwent the usud classical educa-

tion to prepare for atraditiona bureaucratic career. Severd events, how-

5) On Chang Chih-tung, see Wm. Theodore DeBary, Wing-Tsit Chan, and Chester Tan,
ed. Sources of Chinese Tradition, Vo. 2 (New Y ork and London: Columbia University
Press, 1960), pp. 81-87.
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ever, put him on alife-atering course. After much study and reflection
K’ang early on developed the notion that he was destined to be a new
“sag€’ and savior of China. The poverty and degradation of the common
people and the corruption, incompetence and weakness of the state,
aready evident, became more vivid for him by hisvisitsto Hong Kong,
Peking and Shanghai, especidly Shanghai’ sforeign-governed districts.
The foreign-controlled areas had organized and effective municipa indti-
tutions, neatness, prosperity and aconstant movement toward further bet-
terment. After deeper exposure to Western ideas through a Peking study
group called Society for the Sudy of Saf-Srengthening (Ch'iang-hsueh hui)
with Christian missionary connections, K’ ang began to develop hisown
conoepts of reform® The Sodiety’ s Christian leaders, such as Rev. Young
J. Allen and Rev. Timothy Richard, had moved away from agtrictly reli-
gious mission to amore secular one of disseminating knowledge about
the broader western civilization. As Rev. Richard once humorously
remarked, whereas formerly the emphasis had been on “ saving the hea-
then from the sufferings of hell,” the new concern was “to save the hea-
then from the hell of sufferingintheworld.”” K’ang'sintellectua and

6) | am indebted to the following works for drawing my portrait of K’ ang:
Immanual C.Y. Hsu, The Rise of Modern China; Jonathan D. Spence, The Gate of
Heavenly Peace: The Chinese and Their Revolutions, 1895-1980 (New Y ork: Penguin
Books, 1981); and DeBary, Chan and Tan, Sources of Chinese Tradition, Vol. 2. Also
see, Jean Chesneaux, Marianne Bastid, and Marie-Claire Bergere, China: Fromthe
Opium Warsto the 1911 Revolution (New Y ork: 1976), pp. 309-315.

7) Quoted in Hsu, The Rise of Modern China, p. 357.
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politica growth was fast, and he soon became afounder or co-founder of
severa study societies, schools and newspapers of his own in Hunan,
Kiangsu, Kwangt' ung and Peking. K’ang aso became a prolific spesker
and writer through these and other forums. His sharp mind and personal
charismainspired many bright young men, notably T'an and Liang, to
seek hismentorship.

K’ang articulated his own vision of “progress’ through a series of
provocative writings beginning with the tract, Confucius as a Reformer
(K’ ung-tau kai-chih kao)— awork that he had begun in 1886 but finished
and published in 1897. Init he showed the fundamenta problem of China
being a distorted and historically inauthentic understanding of
Confucianism as an ideology opposed to progress. Thisfase grasp of the
teachings of Confuciuswaswhat led to afear of, and hodlility to, change
in the name of venerating the way of the sages, even when changewasa
categoricd imperativefor strength and survival. Through aclose reading
of what K’ ang insisted was the “ correct,” as opposed to the prevailing
counterfeit, version of Confucian texts, he presented Confucius as a
progress-oriented teacher who wanted ideas and indtitutionsto evolvein
accord with the distinct context and needs of each era. K’ ang argued that
ingtead of clinging to some hackneyed and putatively immutable interpre-
tation of Confucianism, Chinashould ligten to the true, dynamic intent of
Confuciusthat he had reconstructed. Thistrue“way” of Confucius had
envisioned three agesin a sequentid fashion: The Age of Disorder, the
Age of Order and Ascending Peace, and the Age of Great Community

574- 00OO0ODOOD

and Grand Peece (taipiing). The course of humanity progresses through
thisfixed process. Tribeslead to nations and nationswill inevitably lead
toauniversa order of unity, hgppinessand tranquility. Similarly, formsof
government— autocracy, constitutionalism and republicanism— inex-
orably follow from each other, and human relationships show an identical
pattern. Unbridled individualism leadsto a structured hierarchy, which
itself leads to better, more spontaneous individua relationshipsinformed
by universal benevolence (jen) in the Age of Great Unity and Universal
Peace. Evolutionisthelaw of nature, which can be perceived evenin
such smple redlity asachild growing into adulthood and old age, or a
Sprout becoming atree.

Confucius, according to K’ ang, cdebrated thislaw of evolution. Born
inthe Age of Disorder, he naturdly extolled those rules and indtitutions thet
would assgt the advent of order. They were specific to achaotic society, not
meant to be vaid for the present age, which, due to advancing communica:
tions, was rgpidly moving toward order and would eventudly creste aglob-
a commonwedth of fraternity and friendship. K’ang asserted that, logically,
the methods and ingtitutions appropriate for the Age of Great Community
and Grand Peace would have done asmuch harm inthe Age of Disorder as
those meant for the Age of Disorder were doing to the present Age of Order.
Independence, s f-rule, condtitutiona government and reformed lawswere
aproper response to the present age and would be in consonance with the
far-aghted wisdom of Confucius. This“true’” Confucianism should make
Chinaastrong and prosperous state; it even deserved to beformally pro-

Leadership and East Asian Modemity « 575



damed asthe nationd “rdigion” of the country ®

In amore private, tightly guarded work titled Ta-t'ung shu (“The
Book of Great Community”), which was begun in 1886 but completed in
1902 during K’ang’s pleasant sojourn in the salubrious Hima ayan city of
Darjeding, India, hefleshed out the specifies of the Great Community and
Grand Peace. In this utopian world of the future “there would be no
national, provincia and [racia] barriers. Government would virtually
ceaseto exist except inloca unitsfixed arbitrarily on the basis of square
degrees of longitude and latitude. Within these unitslife would be com-
pletely commund and completely egditarian--[and] in place of the differ-
entiated loydlties, i.e., the hierarchica duties and obligations of Confucian
orthodoxy which had bound men to their particular social group, there
would be only an undifferentiated feding of human kindnessor love[i.e,
the preeminent Confucian virtue of jen]” ¥

Thiscosmopolitan order, for which K’ ang claimed he drew hisideas
froma“deep” sudy of theintellectud heritage of hishomdand aswell as
India, Greece, Persia, Rome, and modern England, France, Germany and
America, would end al suffering and sorrow, especidly those semming
from oppressive human practices such as caste differences, the existing

marriage and family arrangements, davery, rigid gender roles, and smilar

8) Quoted in Hsu, The Rise of Modern China, pp. 364-365; DeBary, Chan, and Tan,
Sources of Chinese Tradition, Vol. 2, pp. 60-73; Spence, The Gate of Heavenly Peace,
pp. 29-78.

9) DeBary, Chan and Tan, Sources of Chinese Tradition, Vol. 2, pp. 66-67.
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other autocratic and feudal customs. A demoacratic parliament would
lightly oversee aglobal federation of self-governing units bound by a
common language designed by musicians and philosophers. Livinginan
ams-freeworld, al people would have conception-to-desth care under a
localized socidlist dispensation that would leave no room for anyone to
fdl through the cracks, so to spesk. K’ang'sviews on the matreatment of
women and his proposals on marriage and human sexudity merit extend-
ed citation here because of hisimpassioned critique and astonishing liber-
dism.™® As Jonathan Spencein hisabsorbing study of Chinal s search for
amodern identity pointsout, thereis*no finer passage’ on women in the
Ta-t ung shuthan the following:

In the more than ten thousand years of human history, taking al nations
of the whole earth together, inca culable, inconceivable numbers of people
have had human form and human intelligence; moreover, each man has
had some woman with whom he was most intimate, whom he loved the
most. Yet men have callously and unscrupulously repressed women,
restrained them, deceived them, shut them up, imprisoned them, bound
them. Men have prevented them from being independent, from holding
public office, from being officias, from living as citizens, from enjoying
participation in public meetings. Still worse, men have not let them study,
or hold discussions, or make a name for themselves, or have free socia
intercourse, or enjoy entertainments, or go out sightseeing, or leave the
house. And worse even than that, men have forced them to distort and

10) Spence, The Gate of Heavenly Peace, pp. 67-71.
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bind their waists, vell their faces, compress their feet, and tattoo their bod-
ies. Theguiltless have been universdly oppressed, the innocent universdly
punished. Such actions have been worse than the worst inhumanity. And
yet throughout the world, past and present, for thousands of years, those
whom we call good men, righteous men, have been accustomed to the
sght of suchthings, have sat and looked and considered them to be matters
of course, have not demanded justice for the victims or offered to help
them. Thisisthe most gppdling, unjust, and unequal thing, the most inex-
plicable theory under heaven.

| now have atask: to cry out the natural grievances of theincdculable
numbers of women in the past. | now have one greet desire; to savethe
eight hundred million women of my own time from drowning in the sea of
auffering. | now have agrest longing: to bring the incal culable inconceiv-
able numbers of women of the future the hgppiness of equdity, of the Great
Community and of independence ™

tions, or in one of the old-age indtitutions before holding office. Men and
women would dressidenticdly at dl public functions, to avoid unnatura
discriminations. When education was completed, at the age of twenty, any
man or woman could undertake a marriage contract-such contracts could
not be for lessthan amonth or for more than a year, though they could be
renewed. Homosexuals would aso be permitted to sign such contracts
with one another. Aware that highly educated and happily employed
women might choose not to have children, thus threatening the eventual
survival of the species, K’ ang urged that everything possible be doneto
make their pregnancies pleasant and fulfilling: aswell as having abeautiful
environment they might have loversin the early stages of pregnancy and
use mechanical pleasure devices after delivery if they so chose. In the
Grest Community, the universality of desirewould be recognized.?

It wasn't K’ang's utopian vision, however, that drew Chinese patri-
otstoward him. It was his apprehension about the prospect of China's
imminent fall under the weight of marauding foreign powers (inexplicably,

inthe Age of Order and Ascending Peace!) that built the critica bridge between
him and them. K’ ang expressed this gpprehension with an e oquence that

Asfor marriage and sexudity, K’ ang makes even the most progres-
Sve 21%-century socid reformistslook like bashful and timid tinkerers. To

quote Spence again: relied on vivid and cascading metaphors. In aspeech givenin 1897 toa

group of fellow intellectuas, he thundered:

To achieve the equality that K’ ang saw asthe ultimate god, the Great

) o . ) Weliveinahousethat isabout to collapse, aboat which, lesking badly,

Community would indst on everyone' s having absolute equdity before the ) ) ) )
) . . ) . _ . is about to topple over. We are on apile of firewood which has aready

law in dections, in education, and in holding office-though women must o o o

. o . . caught fire; indeed our position is no better than that of abirdinacage, a

have served in the Human Roots Ingtitution, in the child-rearing ingtitu-

11) Ibid., p. 72 12) Ibid., pp. 72-73
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fishinafrying pan, or aprisonerinacedl. Wearetreated like daves, no,
we aretreated [ag) worsethan daves. We aretreated like horses and cattle
or dogs and sheep that are to be pushed around as our masters please, or cut
into pieceswhenever they so choose. - The decline of our sage steachings
and the impending extermination of the very life of the nation - how can
any tragedy be more painful than this one?

K’ ang warned that the tragic path of Burma [now Myanmar], Annam
[now Vietnam], Indiaand Poland would be China s unless“you and me,
the intellectuas who have not expressed our righteous anger and whoin
fact have remained undisturbed” stand up and “arouse and enhance our
will power --- [for] aprairiefire beginswith the striking of a single match,
and every river originatesfrom atrickle”

K’ang's spirited nationalism was shared in full measure by both T'an
and Liang, athough each aso contributed his own distinctive voiceto the
reformist discourse of the period. The fate of each became inextricably
tied to that of K’ang, T'an’'smoretragicaly than Liang's. The non-con-
formist son of ahigh state official, T'an was born in the province of
Hunan, known both for its generd conservatism and itsrole as ahotbed of
fiery rebdliousness. (In 1893, Hunan gave birth to Mao Tse-tung, and inthe late
1920sit wasto be the testing ground of his*arevolution-is-no-tea-party” -type violent
adtivism). Asayoung man T’ an is said to have loved independent study;

13) Quoted in Ranbir Vohra, ed., The Chinese Revolution: 1900-1950 (Boston: Houghton
Mifflin Co., 1974), pp. 2-3, 11.
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his eclectic interests covered Confucianism, Taoism and Buddhism,
Chrigtianity, Western civilization, poetry, mathematics, the martia arts,
and China’ s modernization. An articulate analyst, T’ an displayed a hot-
tempered, almost reckless courage and zed for change by openly calling
for an end to Manchu rule, the monarchy and the orthodox Confucian
ethics, and for the establishment of arepublic. In his most important
work, The Sudy of Humanity (Jen-hsueh), published in 1898, the concept
of jen islessevocative of Confuciusthan of another ancient philosopher,
Mo Tzu, who advocated universd love asthe highest virtue. T'an’'sviews
area s closer to those of Buddhist “compasson” and Chrigtian “ charity”
aswell asthe French Revolution’ sdogan of “liberty, equdity and fraterni-
ty

T an completdy repudiated the four hierarchica Confucian relation-
ships of father-son, husband-wife, elder brother-younger brother, and
ruler-subject on grounds of being oppressive and inhumane, and wished to
retain only the fifth one, the friend-friend tie, asamodel for al human
interactions. Digtinctions of high and low among human beings, dl “ chil-
dren of Heaven and Earth,” were unnatural and based on addiberate mis-
representation by self-serving men of the teaching of Confucius. Like
K’ang, T' an asserted that hierarchical tieswerefit, to an extent, only for
the Age of Disorder, but successve Chineserulers, especidly of “barbar-
ian” Manchu and Mongol stock, had turned them into tools of tyranny.
Looking back to “the beginning of the human race,” when all human

beings were equa and only for the sake of convenience chose onefrom
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amongst themsalvesto perform the function of aruler, T’ an stressed that
the ruler was a creation of the people, not of Heaven. Hence he was
accountable to them and could be unseated by them. Thetiesbetween a
ruler and the people should be informed by mutual loyalty and mutual
care, not by inequdity that endaved the peopl€ sbodiesand souls. A typi-
cd illustration of this oppressive inequdity, T’ an pointed out, was the set
of Confucian rules about the husband-wife relationship, in which the for-
mer lorded over the latter with unfair, one-sided and “absurd” rules of
duty, chastity and divorce governing female conduct.™ The only relation-
ship worth salvaging from Confucianism was that between friends, for it
was based on “ equdlity, liberty and mutud fedings.” While the rdation-
ship between brothers was potentially closer to friendship, it too had
become darkened by the “three bonds’ like “hell.” Friendship should,
therefore, bethe moded for al human relationships

The typhoon and volcano-like impact on educated Chinese that
Liang once attributed to K’ ang could just aswell characterize the socia
and political egdlitarianism of T'an® Still, despite his anti-Manchu ani-
mus and his republican bent, T’ an gravitated toward K’ang's more
restrained approach for immediate goals. Themutua accord and collabo-

14) DeBary, Chan, and Tan, Sources of Chinese Tradition, Vol. 2, pp. 87-91. HereT’an
was clearly dso alluding to the infamous seven grounds— adultery, insubordination to
in-laws, jedousy, disease, theft, gossipy nature, and inability to produce amale heir—
on which awife could be divorced, and the practice of honoring awidow’ s salf-immo-
lation asamark of “virtue.”

15) Ibid,, p. 91.
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ration between them seems to have cemented their resolve for reform
from “withinthe system,” asit were.

Tothisresolve Liang added hisown youthful enthusasm and budding
intdllect. Thisyoungest and closest associate of K’ ang aso wasthe scion of
ascholarly Kwangt'ung family, and after aclassica education became
interested in Western palitical theoriesand practices Heworked with K’'ang
in the Peking activities of the afore-mentioned Society for the Study of Sdif-
Strengthening. He dso traveled to Hunan, studied itsreformist trends, met
T an, and for ashort time served as an ingtructor at Changsha' s School of
Current Affairs (Shihwu Hsiieh-tang). Moving to Shanghai, he becamethe
editor of Current Affairs Gazette (Shihwu Pao).!® Still, during 1896-1898
Liang's association with K’ ang and T’ an was perhaps more that of an
acolytethan of apeer. 1t wasonly after 1898 that Liang blossomed asa
leading reformist in his own right (We shall return to Liang soon).

Y en Fu seemsto have had no direct connection to K’ang, T"an or
Liang, but as amuch older writer on Western civilization, he no doubt
played anindirect rolein shaping their idess, especidly Liang's. Sonof a
Fukien gentry family, he first enrolled at the naval academy of the
Foochow Dockyard, from where he was sent to England in 1876 for a
two-year study of Western civilization. Upon hisreturn he served for

many years asajunior officia in the well-known statesman Li Hung-

16) Hsu, The Rise of Modern China, p. 368; Chesnealix, Bagtid, and Bergere, China: From
the Opium Warsto the 1911 Revolution, p. 317.
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chang's Pelyang Academy in T’ ientsin, but never quitefet his qudifica:
tionsfully recognized by hisboss. The Sino-Japanese War disturbed and
gavanized hismind in the same way it did those of other patriots, and he
decided to move to the independent world of scholarship and journalism
amed at awakening hisreadersto what he believed wasthe “red” secret
of Western wedlth and power. He was convinced that without that key
Chinawould not be able to saveitsdf. Anavid sudent of the writings of
Adam Smith, Charles Darwin, Herbert Spencer, J.S. Mill, T.H. Huxley,
Edward Jenk, and Baron de Montesquieu, he first introduced their views
to Chinathrough his essaysin the pregtigious T eintsin journal Kuo-wen
Pao (“Nationd Review”) when he assumed its editorship in 1897. Between
1898-1909, he a so published his book-length trand ations of their mgjor
works™

Yen's examination of such works and the Western world in generd
led him to conclude that there was an all-encompassing difference
between Chinese and Western world-views. He saw thought, morality
and institutions as inseparabl e parts of an organic whole, and in the
absence of adopting this holistic approach to change over the fallacious
t'i-yung formula, China s search for wedlth, power and surviva would
remain awill-o'-the-wisp or awild-goose chase. A brand new, Western-
type conceptualization of the relationship between theindividua and the
community would haveto be integrated into the Chinese psyche, replac-

17) Hsu, The Rise of Modern China, pp. 421-425.
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ing the established values of passivity, conformity and control. As
Benjamin Schwartz, in hissemind study, In Search of Wealth and Power:
Yen Fu and the West, points out, Y en attributed China s wesknessto the
lack of the * Faustian-Promethean character of the West.” He became
convinced that the energies which account for the West's devel opment
“are stored up in the individual and that these energies can be realized
only in an environment favorableto individud interests. He believed that
the West has exadted human energy in dl its manifestations— intellectud,
mora and physical. It hasidentified spirit not with passivity and with-
drawa but with energy and assertion. The West has discovered the unlim-
ited nature of human capacities and hasfearlessy proceeded to actudize
human potentialities undreamed of in traditional Chinese culture. -
[Dynamism], struggle, [competition, evolution], purposive action, energy,
assartiveness, and theredlization of dl potentidities [are the salient marks of
Wesgtern civilization].” To Yen, Western industridism, political and legal
systems, and military organization were“merely the more obvious mani-
festations of thesevaues” They were“products of a culture that through
liberty, equality (aboveall, equality of opportunity), and democracy provides
the environment within which theindividua’ senergy - isfindly liberat-
ed.”

Despite hisheavy stress on the Socid Darwinian aspects of the West
in conjunction with liberty, equdity and democracy, Yen, like K’ang and
Darwin himself, envisioned afuture global state of peace in which all
strugglewould ceaseto exist and “wdfare, freedom, and every other value
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will prevail in agtate of utopian equilibrium.” Beforethat dreamland could
arrive, however, individua nations would have to harness the untapped
energy of al their citizensfor their own society’s collective strength,
growth and development.’® K’ang's own 1897 speech, cited earlier,
echoed thistheme of seeking and utilizing the latent human energy, but by
drawing an andogy from the physicd “heat” of life. “Heeat done” K’ang
argued, “ generates growth, luxuriance, expansion, and mobility, while
ool dness causes shrinkage, weethering, decay, and finally, extinction.” ™

There was, thus, an intellectual kinship between Yen and K’ang.
Y en, in addition to being ol der, spoke from direct persond experiencesin
England. K’ang and hisdisciples, on the other hand, had not yet traveled
to the West, and so probably found Yen's voice compelling, as did many
other reformists and revolutionists of China. Y et, with al his celebration
of Western liberaism, Y en extolled individua energy andrightslessasan
end than asameansfor enlarging the state’' s power and wedlth. “Energy”
wasto be actudized more for the purpose of contributing to the “ commu-
nity” and lessfor the sake of individua fulfillment assuch. Thus, Yen's
patriotic concerns paradoxicdly shifted the Western liberd tradition from
itsorigina aim toward acollectivist end.

It wasin thiskind of milieu of doom and gloom combined with the

18) This summary of Schwartz's study is drawn from Franz Schurmann and Orville Schell,
ed., Imperial China (New Y ork: Vintage Books, 1967), pp. 282-292.

19) Vohra, the Chinese Revolution, p. 10.

20) See Schwartz in Schurmann and Schell, Imperial China, p. 292.
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heady wine of faith in the efficacy of new ideasthat K’ ang took action to
“save’ China. A relentlesswriter of communications to the throne, in
1895 he had dready created adtir in Peking when he and Liang mobilized
between six hundred and a thousand fellow metropolitan examination
candidatesto co-sign an emotiona memoria of dmaost 18,000 characters
unsuccessfully requesting the rgjection of the Shimonoseki Treaty. Yet
K’ ang kept sending memoriasto Emperor Kuang-hsu on the urgent need
for reform. In early and mid-1898, with the help of a“ progressive’ high
officid, K’ ang findly gained two direct audiences with the Emperor, who
had earlier shown aninterestin K’ang'sideas. “May [Your Majesty] adopt
the heart of Peter the Great of Russia and the administration of Meiji
Japan,” K’ang had pleaded in the memorial leading up to these meet-
ings.?? In the second of these meetings, K’ ang drove home to the
Emperor hisideaof reform asamulti-sided yet inter-connected and sys-
temic enterprise. K’ang likened the endeavor to “alarge building that,
because its timbers have decayed, is about to fal down. If some patches
are made to cover up the cracks, then as soon asthereisastorm the build-
ing will collapse. It istherefore necessary to dismantle the building and
build anew if we want something strong and dependable. To lay afoun-
dation, the area of the land, the height of the building to be constructed,

21) Jonathan Spence, The Gate of Heavenly Peace p. 36; and Immanuel C-Y Hsu, The
Rise of Modern China, 367. The two sources give different figuresfor those co-signing
the memorial.

22) Hau, The Rise of Modern China, p. 369.
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the number of bricks and tiles, the sizes of windows, doors, and
ba ustrades, the amount of plaster, nails, bamboo, and other items must dll
be planned and estimated as parts of the overal design before purchasing
the materids and hiring thelaborers--. If any one part of the generd plan
is neglected, the building - cannot resist astorm.”

Carrying his penchant for vividnessfurther, K’ ang argued thet in the
absence of widespread changesin government personnel attempts at
reform would fail, for that would belike“ dlimbing atreeto catch fish.”
At the Emperor’ srequest, K’ ang aso gave him his essays on reformin
Germany, France, and England and on the partition of Poland. Impressed
by K’ang's acumen and pass onate patriotism, the Emperor gppointed him
asasecretary inthe Tsungli Yamen (the Foreign Office). Through further
communications K’ ang then laid out a concrete plan for the political
bureaucratic, military, economic and educationa modernization of the
country. The plan included proposdsfor the founding of aparliament and
anationd assembly, for the separation of powers among the three branch-
esof government, and for the bureaucratic, economic, military, and educa-
tional modernization of the country. Impressed even more, the Emperor
now decided to lend his support to K’ ang and proclaim, in the words of
historian Immanua Hsu, China sown “New Ded” (hsin-cheng) through a

gpate of edicts reminiscent of many of the Meiji reforms and Korea's

23) Spence, the Gate of Heavenly Peace, p. 49.
24) 1bid.
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Kabo-Ulmi (1894-189%) reforms®

To prepare for the implementation of reforms, Liang was made heed
of atrandation bureau, and T’ an and Lin Tsi, another K’ ang disciple,
were appointed as high-level secretariesto the Grand Council. Bypassing
the Grand Councilors, K’ang and his associates drafted al decrees and
presented them as being in accord with the best Chinese and Western prin-
ciples of serving the well-being of the people; they were specifically
designed to introduce the “rich and varied contents’ of Western political
systems toward thisend. From June 11 through September, 1898,
Emperor Kuang-hsu issued between 40 and 50 reform decrees, earning
thisflood the nickname “ A Hundred Days of Reform.” The traditional
“eight-legged” essay in the civil-service examinations was replaced by
essays on current affairs, an Imperial University on modern lines was
ordered established in Peking, the provinces were to have modern schools
for both Chinese and Western learning, and traditiona and privately-run
Confucian academies and local rdligious temples were to be transformed
into asystem of modern colleges, high schools and elementary schools.
A modern medica school under the Imperia University, an officid news-
paper , agpecid examination in politica economy, and the sending of stu-
dents and officias aoroad for sudy were the other components of the edu-
cational reform package. Presumably because of their educationd role,
Chrigtian missonswereto be given Sate protection.

25) Hsu, The Rise of Modern China, p. 372-374.
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The decrees also abolished those well-established government
offices that were now deemed superfluous and dysfunctiona in the multi-
plicity of their duties and their padded compensations. “Progressives’
were to be appointed to important positions, and private individuaswere
invited to suggest improvementsin administration. Thelaw codeswere
to be smplified, and a modern budget system was to be instituted for
nationa financid management. The capital wasto be beautified, inven-
tions were to be encouraged, railway construction wasto be accelerated,
and new government bureaus were to be set up to promote modern agri-
culture, industry and commerce. The armed forces, including the navy,
were to be revitalized by modern equipment and training methods.
Eventudly, loca assemblies and a nationd parliament were to be created
for wider popular participation in government.?® Thus, the reforms
sought to build amodern state by greetly redesigning and rebuilding the
ill-conceived exigting edifice of sdf-gtrengthening.

Neither the Emperor nor the K’ ang group were, however, fully
aware of their vulnerability to the anti-reformist eementsin the govern-
ment. Beforetheink was dry on the reform edicts, Empress Dowager
Tzu-hsi, the power behind the throne, mobilized both Manchu and
Chinese officialswith avested interest in the established order and struck
back. The Emperor was cut off from any contact with the reformists,

most of the decrees were quashed, and K’ ang and his colleagues were

26) Ibid., 375-376.
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ordered arrested. K’ang and Liang escaped to Hong Kong and Japan,
repectively, but T'an, K’ang's younger brother Kuang-jen, and four other
reformist officials were captured and executed. T an, in fact, refused to
flee when he had a chance by declaring that one should be willing to sacri-
fice one slifefor thelofty cause of “revolution.” Many other reformist
officiaswere stripped of their ranks or posts, imprisoned or sent into ban-
ishment. Mot of the reformswere thus over in aflash?”

The fundamenta weakness of K’ang's approach to reform was its
excdusverdiance on arather precarious throne and a coterie of reformigts.
Therewas neither broad bureauicratic or military support nor any well-cul-
tivated popular congtituency behind thisenterprise. The passionateided-
ism of K’ang’s writings notwithstanding, nowhere in hiswords does one
find aresounding testament of faith in the inherent capacity of ordinary
Chinese to take charge of their own destiny. They were only to be the
beneficiaries of atop-down method of change, which, remarkably,
showed little interest in developing anationd land reform and the ending
of excessive rents and usurious money-lending practices. Y e, they were
the most pressing problems of China's peasantry. Asaresult, K’ang and
Liang were now reduced to living their livesin exile; they now spoke and
wrote from their safe havens on foreign soils, athough both aso toyed
with poorly-hatched violent schemes againg reectionary Ch'ing officids.

K’ang now became arestless, inveterate explorer of the world.

27) Ibid.
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Supported in hisglobal peregrinations by the largesse of overseas admir-
ers, hetook on therole of a peripatetic champion of congtitutiona monar-
chy.® Liang moved along amore zigzag path. The Boxer Rebdlion of
1899-1900, which reconfirmed the ineptness of the Chinese government,
thefolly of the patriotic yet obscurantist and destructive groups like the
Boxers, the continued predatory and vindictive behavior of foreign pow-
ersin thewake of the Rebellion, and another victory on the part of mod-
ernized Japan, thistime over Russia, all obviously had an impact on
Liang. Earlier, avigt to Canadaand Americahad opened for him yet new
perspectives on both collective and individua human behavior. From dl
this stimulation and from further study, Liang fashioned new and uncer-
tain persond responsesto China sunending criss. He shifted his position
from aguarded espousd of condtitutional monarchy to avague hopefor a
“Cromwell-like” autocrat to changethe nation. But then, after the revolu-
tionists under Sun Yat-sen'sinspiration toppled the Ch’'ing Dynasty and
the monarchy and established the Chinese Republic in 1912, Liang
accepted the Republic as an unaterable fact and argued against further
revolutions; he championed gradua reform, for, as he pointed out, while
“the path of progress leads to more progress, the path of revolution only

leads to more revolution.” >

28) See Spence, The Gate of Heavenly Peace, pp. 94-108.
In 1917 he even took part in afutile plot to restore the Ch’ing monarch under the

deposed boy emperor Puyi.
29) Schurmann and Schell, Imperial China, p. 298.
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During 1902-1905, however, Liang devoted most of histimeto
editing and publishing afortnightly journa from Y okohamatitled The
New People’ sMiscdlany (Hsin-min Tsung-pao). Addressing mostly expa-
triate Chinese, Liang dedicated himsdlf to revitaizing China by suggest-
ing ways of “renovating the people.” He wrote on therise and fall of
nations, the lives and careers of Cromwell, Voltaire, Kant, and the broad
ingtitutions, values and practices of the West. To prevent undue infatua
tion with the West, he reminded his readers of the racism and the great
inequalities of wealth in America, but he also admiringly cited the
American people s organizational skills, efficiency, civic mindedness,
nationdist spirit, neatness, individuaism, dignity, independence, purpo-
siveness, competitiveness, and enterprising outlook. The Western ten-
dency to seek healthy compromises, their commitment to education and
to democratic institutions also received praise from Liang. He bluntly
asserted that, by contrast, the Chinese people were not yet reedy for free-
dom, congtitutionalism and republicanism. A new kind of Chinese per-
sondlity would first have to be developed, free from narrow clannishness,
inefficiency, disorder, pomposity, and the habit of bowing and scraping to
authority figures, and a new nationa solidarity would have to replace
loca and sectarian loydties. The Chinese, Liang suggested, would thus
have to develop the values and sengibilities of “citizenship” under anew
nationa awareness of collective destiny. Otherwise, democratic concepts
like freedom, constitutionalism and republicanism would lead to a

“nationa suicide,” for that would be “asill-suited as hampen clothesin
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the winter and fursin the summer.”® He never redly offered aconcrete
plan about the hows of reorienting the peopl€' s character, but the theme
itsdf remained Liang's chief focusin the pre-Republican years.

Meanwhile, the spotlight had been stolen from K’ ang and Liang by
the revolutionigts, as noted above. Belatedly, the Ch'ing government tried
to stem thetide of revolutionary trends by an about-face on the reforms of
1898. Between 1905-1911 it offered areform package to the country that
even went beyond those of the K’ ang group.Y The republican stirrings
were gathering momentum, however, and they would not be satisfied by
anything less than the destruction of the Imperid sysem. Whiletherevo-
Iutionary actionsfor arepublic are not part of this paper’ sfocus, theideas
of a least one woman involved in those efforts are relevant to our discus-
sion, not only to expose another blind spot in the vison fidd of K’ ang but
aso to introduce the incipient feminism of Chinain an era of great
upheavas. That remarkable woman was Ch'iu Chin.

In spite of K’ang'srole in organizing the anti-footbinding movement
and hisfervent words for women's emancipation and gender equality—
words that were echoed, if less eloquently, by both T"an and Liang— he
saw no inconsistency in having a concubine when hisfirst wife was till

with him, nor in taking a 17-year old consort when hewas 49! ® Thus,

30) DeBary, Chan, and Tan, Sources of Chinese Tradition, Vol. 2, pp. 91-99, and PatriciaB.
Ebrey, Chinese Civilization and Society (New Y ork: The Free Press, 1993), pp. 335-340.

31) See Hsu, The Rise of Modern China, pp. 408-412.

32) Spence, the Gate of Heavenly Peace, p. 96, p. 108.
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one might seein the public and persond aspects of K’ang'slife the same
kind of gap that Mao Tse-tung later displayed between his own early pub-
licfeminism and later private sexud exploitation of even younger women.
Hence, authentic concepts of male-female equality could emerge only
with the joining of women’s own voicesto men’'s. The voice of Ch'iu
Chin was an anguished, fearless and full-throated expression of such
autherticity.

A Chekiang native who was forced to marry a Hunanese merchart,
intellectually Ch’iu Chin was a product of one of the growing but till
amal number of modern girls schoolsin the coastd provinces and of new
books, magazines and newspapers covering issues central to women's
lives. Well-acquainted with the life stories of Mme. Roland, Sofya
Perovskaya, and Catherine Beecher aswell aswith those of many heroic
women from China s own past, Ch’iu Chin experienced her own “the-
persona-becomes-political” transformation. Matrestment by atyrannica
hushand and observations of women’s plight in generd turned her into a
scathing critic of Chinal s misogynist family and socid structure.®  She
aso linked this critique, like many other progressives, to China s desper-
ate nationd Stuation. Thus, her feminism and nationalism were thetwin
products of her modern consciousness. 1n a1904 essay Ch'iu gave vent

to this consciousness with courageous candor, pain and anger:

33) Ibid., pp. 83-84.
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We, the two hundred million women of China, are the most unfairly
treeted objects onthisearth. If we have adecent father, then wewill beadl
right at thetime of our birth; but if heis crude by nature, or an unreasonable
man, he will immediately start spewing out phraseslike “ Oh what anill-
omened day, heré sanother usdessone.” If only he could, he would dash
usto theground. He keepsrepedting “ Shewill bein someone dsg sfamily
later on,” and looks a uswith cold or disdainful eyes.

Before many years have passed, without anyone shothering to ask if it's
right or wrong, they take out a pair of snow-white bands and bind them
around our feet, tightening them with strips of white cotton; even when we
go to bed at night we are not alowed to loosen them the least bit, with the
result that the flesh peds away and the bones buckle under. The sole pur-
poseof dl thisisjust to ensure that our rdetives, friends, and neighborswill
al sy, “At theso-and so' sthe girlshave amdl feat.” Not only that, wheniit
comestimeto pick ason-in-law, they rely on the advice of a couple of
shameless matchmakers, caring only that the man’s family have some
money or influence; they don't bather tofind out if hisfamily backgroundis
murky or good, or what his character islike, or whether he’ s bright or stu-
pid-they just go dong with the arrangement. Wheniit' stimeto get married
and moveto the new house, they hire the bride a sedan chair al decked out
with multicolored embroidery, but Sitting shut up inside it one can barely
bresthe. And once you get there, whatever your husband islike, aslong as
hesafamily man they will tdl you you were blessad in aprevious existence
and are being rewarded in thisone. If he turns out no good, they will tell
youit's“retribution for that earlier existence” or “the aurawasal wrong"”

34) Ibid., p. 83.
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Ch'iu cdled on Chinese women to rise up from their passivity and
resignation to dependence on men and be “ resurrected as complete human
beings’ through education, independence, sdf-reliance and commitment
to progress, not only for their own sake but dso for hating the destruction
of China®

Inthe sameyear, thisdud interest in women'’ sliberation and nation-
a survivd led her to abandon her husband and two young children, scrape
together some persond resources and go to Japan for sudy. Enrollingin
the AoyamaV ocationd Girls School in Tokyo, she soon becameinvolved
in the anti-Ch’ing activities of Sun Yat-sen’s Revolutionary Alliance
(T"ung-meng hui), and also contributed articlesto aprogressive journa run
by expatriate Chinese students. To make avisible point about her com-
mitment to gender equality she often dressed in male western atire. The
1905 Jepanese victory over Russaexhilarated her like many other Asans
and she determined to return home to throw hersdf into anti-Manchu rev-
olutionary activity. Inthe guise of a school teacher in Shaoshing,
Chekiang, from early 1906 on she participated with other radica dements
inaplot for an armed uprising against the Ch'ing regime. Exposed and
arrested, Ch'iu was beheaded on July 15, 1907. Thus, apromising young
female voice was stilled by her reckless idealism’ s aphyxiation at the
hands of abrutally vengeful state.®

35) Ebrey, Chinese Civilization and Society, p. 344.

36) Spence, The Gate of Heavenly Peace, pp. 84-93. Could the adoption, for atime, of
male attire by |chikawa Fusae, afeminist politician of postwar Japan, and by Kim Ok-
son, afemale lawmaker of South Korea during the Park Chung-Hee regime have been
inspired by Ch'iu Chin?
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Though none of the critics, visonaries and activists covered above
accomplished their immediate god of transforming Chinainto astrong
and modern nation-there was even an eement of naivetein their plans-dl
carved out a permanent place in the history of China' s modernization
through the freshness of their ideas, their patriotism, their bold and pio-
neering activism and their larger-than-life persondities. They helped raise
Chinese awareness of the need for fundamental reforms. In manifold
ways, other reformists, even revolutionists, built their work on theintellec-
tual foundationslaid by them, even when the revolutionists charted a dif-
ferent course and used different methods. The short-lived state-sponsored
reforms of 1905-1911, the New Culture Movement of thelate 1910sand
early 1920s, with its own sharp attacks on debilitating traditions, war-
lordism, nationd paralysis, imperiaism, and its own multiple agendas of
socid and palitical change, dl took rootsin the fertile soil created by the
earlier reformist thought. Indeed, the ripple effects of that era are till
being felt today in contemporary China s unfinished business of social
and political democretization.

JAPAN: STATISM, DISSENT AND ALTERNATIVE VISIONS
For examining those who shaped Japan’ s devel opment during 1895-
1905 one mugt first recognize a fundamental difference in context from

both Chinaand Korea. Already by 1895 Japan had accomplished such
rapid modernization of its politica, socid, military, industrial, commer-
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cid, financiad, trangport, communication and education sysemsthat it hed
become the envy of therest of Asiaand aso drew occasiond accolades
from Westerners. Bas| Hal Chamberlain (1850-1935), along-term writer
and teacher in Mdiji Japan, captured this transformation with acompelling
image. Japan’ s swift place of change, he said, “ makesaman fed preter-
naturaly old; for here hisisin modern times, -- and yet he can himself
digtinctly remember the Middle Ages ---. Thus doesit come about that -
we oursdves fed well-nigh four hundred yearsold.” ="

Further, as we have seen, Japan had become a colonid empire at the
expense of China. It had also renegotiated its “ unequal” treaty with
England toward mutua equality and was on itsway to regaining itsfull
political and economic sovereignty and “nationa honor” through smilar
parleyswith other western powers. Jgpan was determined to speedily get
rid of the entire unequa treaty system imposed on it by the West during
the years after itsforced “opening” in 1854. Through its own 1876
“opening” of Koreathrough intimidation and through its subsequent
aggressveinterventionsin Korean affairs, it had in fact “moved up,” so0to
speak, from being avictim of Western highhandedness to its somewhat
clumsy practitioner, and was now one of the causes of ingtability and anxi-
ety in both Chinaand Korea. Japan had not only neutralized Chinaasa

37) Quoted in Kenneth B. Pyle, The Making of Modern Japan, 2™ Ed. (Lexington, MA:
D.C. Heath, 1996), pp. viii-ix. For arecent summary of the early to mid-Meiji era
reforms see W.G. Beasley, The Japanese Experience: A Short History of Japan
(Berkdley, CA: The University of Cdifornia Press, 1999), pp. 21-235.
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rival but was now preparing to confront Russia, the other potential adver-
say in East Ada, inadriveto gain control of Northeast Asa. The events
of 1899-1905 only enhanced Japan’s power, “glory” and “status’ by
enabling it to join the hitherto exclusve Western club of imperidism. Its
participation with Western powersin military action againg the Boxersin
1899-1900, its gtrategic aliance in 1902 with Britain, its defest of Russa
inthewar of 1904-1905, and itsimposition of aprotectorate over Koreain
themidst of it as a step toward the inexorable annexation of the peninsula,
al put Japan in aradicaly distinct category during thisperiod. Naturdly,
effortsfor the further modernization of Japan became connected to differ-
ent motives, purposes, plans, nuances, actions and consequences than
thosein Chinaand Korea. Depending on whether oneislooking at these
efforts from the perspective of the governing dlites or of the down-trod-
den, disenfranchised, neglected and aienated segments of society, one
sees both advancement and repression, progress aswell astyranny.
Theleading figuresin Japanese government during 1895-1905 were
Ito Hirobumi (1841-1909), Y amagata Aritomo (1838-1922), Kuroda
Kiyotaka (1840-1900), Saigo Tsugumichi (1847-1902), Oyama lwao (1842-
1916), Inoue Kaoru (1835-1915), and Matsukata Masayoshi (1840-1924).
Callectively known asthe genro (“eder statesmen”), this group’ s two most
prominent names were Ito and Y amagata, each an important samurai
leader of the Méiji Restoration and subsequent reforms: Ito, from the for-
mer Choshu domain, through his skillful play at the game of domestic and

international politics, and Y amagata, from the former Satsumadomain,
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through his no-nonsense build-up of Japanese armed forces for action
abroad and a bureaucratic, police-state style of governance at home.
Between them, these two men, despite their occasiona feuds, carried out a
statist consensus representing all the genro, whether they were doing
things themselves or were acting through their proteges, Saionji

Kimmochi and KatsuraTaro. At thetop of the Satsuma-Choshu (Sat-cho)
clique, Ito and Y amagata manipulated, more than others, the levers of Sate
power and used them to lend their own direction to Japan’s moderniza-
tion. Inthissection, therole of I1to will serve asan illustration of their
shared statist vison. Discussion of the dternative visons and actions will

follow later.

Ito was the creator of Japan’s modern cabinet system in 1885, the
supra-cabinet Privy Council in 1888, and the marginaly representative
bicamerd Diet under a semi-modern Prussian-style Condtitution in 1889,
and hewrapped it dl up in the family-state concept of kokutai. Thiscon-
cept, using the Shinto language of reverence for the exalted throne, pre-
sented the Emperor as afather-figure and repository of nationd sovereign-
ty who embodied the kokutai in his person and sanctified it in hisrdigio-
mord capacity asthe heir to alineage deemed “ sacred” and “unbroken for
ages eternal” and extending all the way back to the mythical “ Sun
Goddess’ (Amaterasu Omikami). Theinitia limit on participation in elec-
tionsto the Diet’s House of Representatives set at lessthan 1.25% of the
population, the redtriction of suffrage to men, the creation of anew system
of 5-rank nobility, the powerful place given to the aristocratic House of

Leadership and East Asian Modermnity « 601



Peers, the designation of the Emperor asthe law-giver and maker of war
and peace, the subservient position of the prime minister, the cabinet and
the Diet to the Emperor , the blanket limitsimposed by the “ peace-preser-
vation” laws of the 1880s and 1890s on the newly-awarded liberties such
asfreedom of speech, press, organization, and movement, and the 1890
Imperia Rescript on Education-dl bore theimprint of Ito and the Sat-cho
oligarchy behind him.*® The Rescript reaffirmed the Confucian virtues of
filia piety at home and unflinching loyalty and service to the throne
“coeval with heaven and earth,” and thus turned the Meiji Satisminto a
warm and fuzzy dispensation.®

During 1895-1905 Ito and his associates did their best, through dra-
conian thought-control laws, to ensure that this emphasis on the ultra-
nationdligtic primacy of the state would not be questioned with impunity.
He dso madeit clear through hiswritings and speeches that the people
should not harbor the notion that they had “wrested” the new “participato-
ry” congtitutional system from the Emperor through an unseemly and
“ominous’ struggle, in the manner of the British Magna Carta; they
should rather remember thet they received the new sysem asa* gift” from
abenevolent and “enlightened” Emperor who had bestowed it on them

38) For details see Edwin O. Reischauer and Albert M. Craig, Japan: Tradition and
Transformation (Boston, MA: Houghton Mifflin Co., 1989), pp. 166-178.

39) Ryusaku Tsunoda, Wm. Theodore DeBary and Donald Keene, ed., Sources of
Japanese Tradition, VVol. 2 (New Y ork and London: Columbia University Press, 1990),
pp. 139-140.
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out of his own concern for the “welfare and happiness of the nation.” ©
In 1899, during agpeech in Hagi, hishometown, 1to exhorted his audience
to assst the government in carrying out “the affairs of the nation” for the
“nation’'sams, the nation’ s prestige and the nation’ shonor.” “Theam of
our country has been from the very beginning,” he said, “to attain among
the nations of the world the status of a civilized nation and become a
member of the comity of European and American nations which occupy
the position of civilized nations.” Nationd power and nationd glory were
the pathsto such “civilized status.” *Y - All subjectswereto act asenablers
toward that end by asssting both the military and economic actionstaken
initspursuit.

If in quest of thisaim, agovernment-controlled political party and a
dight expansion of the electorate became necessary, then Ito was not
above accommodating both. In 1900 Ito became ingrumentd in the cre-
ation of the Saiyukai (“Friends of Contitutional Government”) and it soon
became one of the two major parties, the other successively called
Kaishinto, Shimpoto or Kenseito (“ The Progressive Party”).*?  1to and his
associates at the same time dightly expanded the e ectorate to 2.18% with
aview to blunting the risng public criticism of their oligarchic rule. Still,

the overdl statism of the digarchs remained undtered. The expansion of

40) Ibid., pp. 163-164.

41) 1bid., p. 172.

42) This party would undergo many realignments and name changes later, eventually end-
ing up with the name Minseito (“Popular Rule Party”).
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education, with virtudly full ementary school enrollment by 1910, was
also accomplished with the statist objective of creating literate subjects
who could be effectively enlisted in the numerous state-building endeav-
ors, military and civil, public and private. The further growth of industry
and commerce under the state' s patronage of the zaibatsu (“financial
diques’) became connected with military conquests and other empire-
building actions, and the literate subjects of Japan were congtantly har-
nessed and mobilized in the service of both.

When one shifts on€e' s gaze toward those outsde the government, a
more complex picture emerges. Hyper-patriotism, jingoism and expan-
sionism were not confined to government leaders. In fact, such senti-
ments were remarkably common in the populace, both in agenerdized
way and in the form of organized prowar campaigns.® Y et therewere
aso countervailing currents-arich mixture of ideas, ranging from temper-
ate patriotism and aternative forms of public service to militant dissent
from statism and the active espousal of those whom the state had |eft
behind or smply held in contempt, those who in effect became Japan’s
human “cannon fodder.”

Okuma Shigenobu (1838-1922) stood astride the world of govern-
ment and opposition in the Meiji Period, athough on balance he was

more a“mainstream” dissenter than a collaborator of the Sat-cho oli-

43) On thistheme see Donald Keene' s articles on war and Japanese intellectualsin his
book Landscapes and Portraits (Tokyo, Japan: Kodansha Inernation, 1971); and
lenaga Saburo, The Pacific War (New Y ork: Pantheon Books, 1976).
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garchs. Hisviews on the meaning of “progress’ were inevitably influ-
enced by thisambiguity. A Hizen samural who participated in the Miji
Restoration, Okumathereafter became a quick study in finance and for-
eign affars. He sarved as minigter of financeinthe early 1870's. Despite
thisinsder” status, Okuma never quitefit in with the Sat-cho oligarchs,
especidly because of his pronounced Anglophilia. Asearly as 1881 he
had petitioned the throne for the speedy establishment of a British-type,
representative and “responsible” form of government with competing
political parties and the principle of mgjority rule. This“rash” action
angered the Sat-cho oligarchs enough to force his outster from the govern-
ment. After that, for many years Okumaled the Progressive Party that he
had helped found. The party catered heavily to urban elements— bus-
nessmen, educators and journaists. With Fukuzawa'Y ukichi (1834-1901),
an early advocate of “ enlightenment and civilization” whaose private acad-
emy would later grow into the prestigious Keio University, Okuma estab-
lished aschool that, with much help from the Mitsubishi combine, in his
own lifetime blossomed into the highly regarded Waseda University.
While he served as foreign minister twice during the late 1880s and the
late 1890s and was even prime minister for a paltry four months during
1898, from 1895 until 1915 it’ sbest to see him asa“ mainstream” oppo-
nent of the government (Not until 1915 would Okuma be chosen as prime minis-
ter for atruly subgtantive tenure).

Through this“outsder” status Okuma strengthened two ideasin
the Japanese quest of modernity. One was that private higher educa-
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tion was as important as state-funded and state-controlled education.
For cultivating independence, individudity, truthful investigations
and an open-minded pursuit of knowledge, private education was
even more crucid. Inaddition, he argued that a nation consisted of
both state and society, and the state could not away's be counted upon
to represent the true intentions and interests of the society. Waseda, to
Okuma, would be one of the instrumentalities for producing gradu-
ates who would serve the nation in the non-state sectors of society.
They would be modd citizens of Japan but would aso have aworld-
affairsawareness. Secondly, through his continued engagement with
the task of expanding and refining the main oppostion party, Okuma
worked hard to challenge the Sat-cho group’s monopoly of power
and helped lead Japan’ s nascent congtitutional order toward what in
essence became atwo-party system (with marginal groups operating on
the periphery). Okuma s methodsin thisrole remained eminently grad-
ualist and reformist, and he also remained wedded to the notion of
serving the “ dignity of the Imperial Household.” **

In hisgoals, thus, Okumawas not radicaly different from the Sat-
cho group but smply wanted to inject dements of pluralism and account-
ability into asystem that bordered on a* control-freak” form of patriotism

and conformity. Okuma otherwise never deviated from the pursuit of

44) Tsunoda, DeBary and Keene, Sources of Japanese Tradition, VVol. 2, pp. 172-176, 183-
187.
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national power and territorial expansion. Thereis no evidence that he
questioned the Sino-Japanese War, the colonization of Taiwan, the Ruse-
Japanese War, the Japanese protectorate over Korea, the acquisition of
“rights” in Manchuria, and the annexation of Korea. Okuma s idea of
progressincluded no concept of justice toward non-Japanese and no paci-
fism. In keeping with thismind-set it was Okumawho, as prime minister
in 1915, imposed the infamous 21 Demands on China. If accepted in
their entirety they would have reduced Chinato a colony of Japan with
only afig leaf asacover (Itisaparadox of higtory that the“ militarist” Y amagata
actually opposed these demands). “® Despite his progressive ideas about edu-
cated citizenship and expanded political participation, Okuma thus
remained defined by the satist ethos of histime.

It fell to elements unconnected to mainstream institutions and
processes of politicsto articulate visons of modernity that addressed the
needs and aspirations of those who were being manipulated as hel pless
cogsin theiniquitous Meiji juggernaut of “advancement.” Inwhat fol-
lows| shdl present glimpses of the chalengeto Meiji statism mounted by
Christian humanism, socialism, and feminism in behalf of democratic
inclusiveness.

Movements for inclusiveness were not without precedents. The
People's Rights Movement (jiyu minken undo) of the late 1870s and early
1880s, inspired by Rousseau, Locke, Bentham, Mill, and the U.S.

45) Ibid., pp. 209-210.
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Declaration of Independence had been alively campaign through both the
press and organized political agitation. Prominent intellectuals and
activists, including some female figures, had lent their weight to the
movement. Fukuzawa Y ukichi, Itagaki Taisuke, Nakae Chomin, Ueki
Emori, Fukuda Hideko and many others wereinvolved in raising con-
sciousness about peopl€e srights (minken) as opposed to state’ s rights
(kokken).*® Y et, by mid-1890s their voices had either been silenced by
gpostasy and conversion to statism or tilled through old age, degth or dra-
conian laws against freedom of expression and political activity.
Nevertheless, the continuing growth of higher education, journalism and
foreign travel produced abrand new crop of analysts and activists who
looked at theincreasing injustices of arepressive Sate and a* dua econo-
my” with profound concern, even outrage. Large segments of both rural
and urban Japan seemed hopeesdy trgpped in aysmd poverty whilethe
zaibatsu and their statist patrons flourished amid war and imperiaism.*”
The new voices of protest and reform picked up the thread that the
People's Rights Movement had spun and endeavored to weave afresh
fabric of modernity, with democracy, egditarianism, pacifism and ethical
behavior asits centrd pattern.

UchimuraKanzo (1861-1930), a Chrigtian convert of samurai back-
ground who had been educated as an agriculturist at Amherst, became

46) See theworks of Pittau and Sievers cited above.
47) On this subject see Mikiso Hane, Peasants, Rebels and Outcasts: The Underside of
Modern Japan (New Y ork: Pantheon, 1982).
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well-known for his championship of an individuaigtic, “no-church” faith
in Chrigt, modernization and pacifism. Using journalism asavehiclefor
hisideas, Uchimurarelentlessly reiterated his calls for Japan’s
Chridtianization. 1na1903 essay, helambasted the shallow modernity of
Meiji Japan, arguing that Japan had borrowed only the outer trappings of
Western civilization without understanding its Christian fundamentals.
Unlessthe Chrigtian faith became the faith of Jgpan, neither its people as
individuas nor it as anation would ever be able to equd the strength and
virtues of the West. 1t was no so much the Greco-Roman heritage of the
West asthe ideas of men like Milton, Cromwell, Washington and Lincoln
that created the western concept of “freedom,” and it had itsrootsin the
power of their faith in Christ. Individua rightsin the West grew because
they were paralleled by an abiding sense of responsibility embedded ina
“spiritud relationship to God and Nature.” Western philosophy and sci-
ence, with their love of knowledge and their restless search for “truth” in
depth were not adversaries but products of this spiritual connection.

Japan, by contrast, had achieved only a superficia degree of progress,

marked by atota lack of freshnessin discourse and scientific credtivity.

Uchimura al so attributed the “ depravity and corruption in Japanese poli-
ticsand education,” characterized by alavish use of “money, wine [and]

women,” to the absence of God in society. Neither true knowledge nor a
truly representative government could ever emerge from a Godless,
Christ-less culture. Japan’s salvation clearly lay in adopting “the very

essence of Western civilization, which is Christianity,” insisted

Leadership and East Asian Modernity « 609



Uchimura.®

No one before had given this kind of shrill and categorica clarion
cdl for thetota converson of Japan to Chridtianity intheinterest of “true’
progress. Inan erawhen “emperorism” was being intensvely propagated
by the state as the core of Japan’s political and cultural identity,
Uchimura's bugle was an audacious defiance of, if not areckless affront
to, the guardians of kokutai, though he, too, marshalled the prevailing
patriotic sentimentsin hisownway. In his 1895 autobiography Uchimara
asserted that heloved “Two J s” equdly: Jesusand Jepan. Heleft ingtruc-
tionsto have the following epitaph inscribed on histomb:

| for Japan;

Japan for theworld;
Theworld for Chrig;
and dll for God.*

Uchimura's exuberant nationaism helped in mitigating the threet of
his Chrigian individudism to theoligarchs statism. This cushion was nat,
however, avallableto theradical socidist and feminigt voices of the era, for
they were more frontally opposed to Meiji policies. In spite of the sate's
mobilization of many thought-control laws, variants of socidist ideology
hed crept into the consciousness of many educated Japanese. A year before

48) David John Lu, ed., Japan: A Documentary History, vol.2, (Armonk, NY: M.E.
Sharpe, 1997), pp. 360-365.
49) Tsunoda, DeBary and Keene, Sources of Japanese Tradition, VVol. 2, pp. 347-350.
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his assassination in 1909, Ito had publicly expressed his apprehension
about the “threatening advance of socidistic ideas’ during the previous
years™® Radical versions of socialism brooked no patriotism and were
concentrating their energies on arousing the weak, exploited and voiceess
segments of society againgt those identifiable ingtitutions, structures and
policies that caused economic inequity, socia oppression, politica repres-
son, and imperidist wars. 1n 1901, for example, noted socidists Abelso
(185-1949), Katayama Sen (1859-1933), and K otoku Shusui (1871-1911)
joined other activiststo form the Social Democratic Party in Tokyo.
Though Abe s Chrigtian humanism was an ingredient of his persond ingpi-
ration, the party’ s platform was unmistakably socidist initsthrust. The
platform caled economic equdity a precondition of politica equdity, and
vowed to work for the abalition of wedlth digparities. 1t pointed to the cor-
rupt collusion among landlords, capitdids, aristocrats and the established
palitica partiesin the Diet as being responsible for the disenfranchisement
of the propertylessrura and urban workers, “the mgority of the nation.”
The party called for full public ownership of land, capitd, industry,
al means of transportation, eectricity, gas operations and insurance, and
for an equitable digtribution of wedth. 1t demanded limits on rents, prohi-
bition of child labor and of the “immoral,” heath-impairing work and
night shiftsfor women workers. It planned to campaign for an eight-hour

workday with Sundays off, |abor’ sright to unionize, the abrogation of al

50) Ibid., p. 167.
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repressive laws, the abolition of the House of Peers, full adult suffrage,
direct and secret eectionsfor dl offices, dimination of the death pendty,
state-supported education for al, extension of compulsory education to
the eighth grade, compl ete disarmament in the interest of peace among
nations, and awhole lot more. Recognizing that dl these godswere not
eadly achievable, the party was willing to settle for more realistic targets
asadat. Cdlingitsdf aparty of “democracy and socidism,” it declared
the provision of sufficient food, clothing, housing, and “sympathetic cure
inscknessand old age’ asitsimmediate objective, and pledged to work
for it through peaceful means.

Mobilizing the Peace Preservation Law of 1900, the government
banned the Socid Democratic Party immediately after its emergence, forc-
ing itsleadersto voice their views asindividuas, though in that capacity
too they did soin defiance of the state.® 1n 1908, K otoku Shusui wrote a
scathing newspaper article denouncing taxation for war gods, saying that
“for the sake of war” had become a powerful narcatic in the hands of gov-
ernment to dull therationd judgment of dl partiesinthe Diet. Internationd
wars, he argued, benefited only “asmal number of [ambitious people’ but
they “disturb peace, prevent progress, and create ahost of miseriesfor the
common people.” He wondered about the wisdom of having a“ sate, a
government or taxes,” and cdled for effortsto change the “ government of
politicians, war profiteers, soldiers and their families’ into a“government

51) Lu, Japan: A Documentary History, Vol. 2, pp. 365-371.
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of the people” and “for peace” Only socidism, Kotoku concluded, would
bring about such apalitica system. Then there would be genuine happi-
nessin society, asillugtrated by an ancient Chinese poem:

| digawdl to drink itswater,

| cultivate afied to produce food.
At sunrisel gotothefidd,

At sunset | returnto my shelter
The power of the Emperor
Reecheth me not. >

Frustrated by the state’ s police power in their attemptsto cultivate
popular support through peaceful means, after the Russo-Japanese War
some socidigs, including Kotoku, turned toward clandestine anarchism.
In 1911, aong with eleven others— aroster that included Japan’ sfirst
femae anarchist, Kanno Sugako— Kotoku was executed for his alleged
complicity in aplot to assassinate the Meiji Emperor. Thus, Chridtianity
and sociaism both failed to wesaken, |et done didodge, Japanese statism
from its secure perch. The punitive power and propaganda machinery of
the state rendered even the most fearless brand of anti-government radi-
caism puny in effect. Yet, asin China, the stones that these men threw
into the pond of Japanese society and politics crested ever-widening rip-
plesin national consciousness during later decades. While Chrigtianity

52) Ibid., pp. 371-373.
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never took hold in Japan except as an extremely margind religion, many
of the Socia Democrétic Party’ sideas found fulfillment after World Wer
[1 under the U.S. Occupation. Paradoxically, the Americans would use
the machinery of state to dismantle the Structures of statism and to lay the
groundwork for ademocratic, egditarian and peace-oriented Japan.™

Toward thisevolution early Jgpanese feminism madeits own notable
contributions. Of dl the feminigt voices of the late 19"-and early 20"-cen+
tury Jgpan none was more e ogquent, more soul-stirring and more charged
with potency than that of Y osano Akiko (1878-1942). Before examining
rolein defining Meiji Japan’ s modernity one needsto understand the spe-
cific condraints and circumstances of women'slives. They semmed from
traditiona Confucian notions regarding proper femae behavior, the Meiji
erds“work opportunities’ for women, and the 1898 Civil Code' s provi-
sonsgoverning marriage, divorce, inheritance, and thelike,

The statist philosophy of Meiji oligarchs defined women's proper
rolesin two ways. Harnessing the traditional “ Three Obediences’ of
womertin childhood to father, in marriage to husband, and in old ageto son
— thedligarchsformulated adud policy: Married women wereto srvethe
gate from within the confines of the family by being “ good wivesand wise
mothers’ (ryosai kenbo), thus providing domestic support to men’s public
roles. Teenage girls and unmarried women of workable age wereto take up

53) For asummary of the U.S. Occupation’s reforms see Reischauer and Craig, Japan:
Tradition and Transformation, pp. 277-287.
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either physical work in mines and factories, especialy textile plants, or
menid work in hospitals and government and business offices. Education
for most women was designed to cultivate the pliant persondity necessary
for subservienceto male superiorsin al settings and for giving women the
basic skillsfor efficient household management and productive perfor-
mancein theworkplace. Any form of politica participation for womenwas
out of the question, and the Miji Civil Code gave Sate sanction to women's
datusas“minorsunder law.” The Code gave few rightsto, and put many
condraintson, women. For example, Mdiji women could be subject to bath
civil and criminal pendtiesif convicted of adultery, but awoman could not
get adivorce from an adulterous husband. A wife s contracts, to bevdid,
were required to be goproved by the husband. A wife could inherit her hus-
band's property only if therewerenolined heirs. A daughter’ sinheritance
of family property likewisefollowed that of mae hers, and awidow needed
her in-laws permissonto remarry. Thegroom’sfamily dso had theright
not to regiter amarriage until ayeear later so that they might test thebride’'s
ubsarvienceto theinHawsand aso be sure of her ahility to bear on heir.>

Y oung women were employed in such massive numbersin light
indugtries, notably textilemills, that by 1890 they congtituted 60% to 90% of

54) See Sharon H. Nolte and Sally Ann Hastings, “The Meiji State’s Policy Toward
Women, 1890-1910,” in Gail Lee Bernstein, ed., Recreating Japanese Women
(Berkeley, CA: University of CaliforniaPress, 1991). See aso Joy Paulson, “Evolu-
tion of the Feminine Ideal,” in Joyce Lebra, Joy Paulson, and Elizabeth Powers, ed.,
Women in Changing Japan (Stanford, CA: Stanford University Press, 1976) pp. 14-15.
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their workforce, and are estimated to have contributed 40% of the GNP and
60% of the foreign-exchange earnings of Japan during the late 19"-centu-
ry.® Yet thetrestment of such inestimable employesswastypical of the
“sweat-shop” management practices of the era. Often sold into bonded
sarvitude by their poor parents, these girls and women frequently worked
12-hour shiftsin unheelthy physical conditions, lived packed like sardines
in company dormitories under mae supervisors, wereill-paid and ill-nour-
ished, were often subjected to verba and physical abuse by their male
bosses, and not infrequently succumbed to the dread disease of tuberculosis
or ended up assuicides. Inaddition, hard pressed rurd parents sometimes
sold their young daughtersto brothelsto dleviatethelr penury, causing yet
another experience of exploitation and degradation.®® This dark “ under-
sde’ of Meiji Japan scarcely drew the care of the sate. The problems of
women in fact could be seen as adirect by— product of the state’' s mad
dash toward modern indudtrialism and nationd power and “glory,” with the
mantraof “ sdf-sacrifice” incessantly shoved into the people sears.

Y osano Akiko joined her formidable talents and energy to those of
other men and women of conscience who were outraged at these injus-
tices. Thisessentialy self-taught woman was nothing if not a multi-
faceted genius. Borninto amerchant family of Sakai (OsakaPrefecture),
Akiko married the eminent poet Y osano Tekkan. A gifted poet, essayid,

55) Ibid., p. 153.
56) See Hane, Peasants, Rebels and Outcasts, cited in f.n. 47 above.
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educator, critic, trandator of classical Japanese literature, and public
speeker, Akiko developed into atireless campaigner for the improvement
of women’ssocid, palitica, legal and economic uplift and empowerment.
She was also an unabashed advocate of women' sright to express their
sexuality and be independent, self-reliant individuals. Aboveal, she
became known early in her life for her anti-war fedings. A mother of ten
well-raised children, “ super mom” Akiko could not but evoke fedings of
awe and personal inadequacy in ordinary mortals. It was especialy
through her beautiful and poignant poetry that Akiko created the biggest
commoationinsociety. Asearly as 1901 she published avolume of verses
titted Midaregam (“Tangled Hair’) whose suggestive sensudity, beckoned
the readersto venture into the intimate world of Akiko'sfervent celebra-
tion of female sexuality.>” Her postic crestivity in fact went beyond that.
Inthewords of two of her trandators:

Herswas a poetry of protest, of love, of emancipation for women, of the
glorification of - flesh. She sympathized with the down-trodden— the
lonely prodtitute, the woman kept waiting, theisolated traveler ---. Shewas
thefirst to glorify the female body. %

Midaregami was the harbinger of Akiko’s later militancy on

57) See Laurel Resplica Rodd, “Y osano Akiko and the Taisho Debate Over the ‘ New
Woman',” in Bernstein, ed., Recreating Japanese Wormen.

58) Quoted in PatriciaMorley, The Mountain is Moving: Japanese Women's Lives (New
York: New Y ork Universty Press, 1999), p. 147.
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women'’s suffrage and socia and economic rights. The poem that she And left her to protect the house.

contributed to the inaugural issue of Seito (“Blue-Stockings), a late Meiji- | hear of “peece” inthis greet Emperor’sreign,
early Taisho feminist journal, became the inspirational hymn for genera- And yet our mother'shair grows ever
whiter.

tions of femae activists not only in Japan but dso dl over theword:

Y our pliant, young bride crouches
The day the mountains move has come. .

. weeping
| speek, but no one believes me. I the shedows of the shop curtains
For atimethe mountains have been adeep, Do you think of her, or haveyou
But long ago they dl danced with fire. forgotten?
It doesn't matter if you believe this Imagine the heart of this sweet girl—
My friends, aslong asyou believe: Not ten months were you together!
All the sieeping women Who elsehasshein all theworld
Are now awake and moving. > Tocarefor her but you?
| beg you, brother: do not die
Nothing from Akiko' s active pen, however, drew as much atention Oh my little brother, | weep for you
and ire from the “patriots’ of Japan as her eloquent and moving poem of And beg you: do not die—
attack on the Russo-Japanese War. In Jay Rubin’ selegant trandation, she You, last-bormn and most beloved,
Did our parents

cdlsupon her younger brother not to enlist for war:
Put abladeinto your hand

And teach you to kill men?

Omyllttlebrother. . “Kill menand diein baitle,” did they say
| beg you: do not diein battle. And raise you so ‘til twenty-four?
To add to mother’ sgrief
When shelost fether thisautumn past, Itisyouwho areto carry on the name
They took her son Y ouwho areto be master of
This proud, old merchant house.
59) Rodd, “Y osano Akiko and the Taisho Debate,” in Bernstein, ed., Recreating Japanese | beg you: do not die.
Wormen, p. 180.
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Whét concernisit of yours
If the Russan fortressfdls or sands?
Of this, the merchant household code

Saysnothing.

| beg you: do not die

HisImperid Mgesty—he himsaf—
Entersnot thefield of battle.

So vast and deep his sacred heart.

He cannot wish for you to spill

Y our own blood and ancther’'s

To diethe degth of beedts,

Tothink such deathisglory! ©

In thistouching expression of an affectionate Sster’ sanguish a her
younger brother’ s conscription into the war, Akiko focused the readers
attention on the primacy of marriage and family, the pursuit of normal
economic life undisturbed by war-mongers, and the hypocritical persond
abstinence from the battlefront by a“sacred” emperor who, behind the
pompous drivel of his gpologists on the “ samurai-like” “benevolence’ of
the throne, was disengaged from theloss of preciousyoung lives. In addi-
tion, by bluntly, though exquisitely, affirming peace and life against war

60) Jay Rubin, Injuriousto Public Morals: Writersin the Meiji Sate (Seettle and London:
University of Washington Press, 1984), pp. 56-57. It should be noted here that the
same Akiko later supported Janpan’srole in the Pacific War; she too eventually under-
went a“change of heart.”
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and desth when most subjects were numbed and cowed by Statist propa:
ganda, Akiko seemed to have shown the hypernationalits as both mind-
lessand craven in their incapacity to confront the injustice and horror of
imperiaist expansonism. Isit any wonder that this*“traitor,” as many
“patriots’ called her, had to endure threststo her life and the pelting of her
dwdling with onesfrom irate passersoy?

By pointing to the warped character of Mdiji Japan’smodernity asa
result of imperialism and war, and to the arrested devel opment of women
and other abused or silenced groups, Akiko added her weight to the legecy
of her politicaly aware older sgtersfrom the Peopl€ s Rights Movement,
shared that legacy with her peers, and passed it on to her successors. Tobe
sure, their cherished hopes remained unfulfilled— despite some progress
during the relatively liberal period of “Taisho Democracy (1912-1926)—
due to the overwheming forces of militarism that rose to run Japan after
1933. Women, like other repressad groups, were ableto bregth thefresh ar
of freedom, equality and dignity only asaresult of the postwar reforms
enacted by the U.S. Occupation. Akiko's message remained dive through
most of the turbulent decades before those reforms, and is Htill heard today
in Japan’ son-going effortstoward socid and political modernization.

SO CHAE-P L IN EAST ASIAN COMPARATIVE PERSPEC-
TIVE

When examining So Chae-pil’s contributions to Korea's modern
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transformation during the late 1890s, what isfirst noteworthy isthat of dl
the figures discussed in this essay he wasthe only onewho legdly wasa
U.S. ditizen, hewasthe only one with an American medica degree, and he
wasthe only onewith asugtained, ten-year long series of direct experiences
with Western civilization through both higher education and a professond
medica career. Hewas stegped both in the rigorous principles of medicine
and in the genera scientific culture of looking at things with clinical
detachment, combined with optimism in the curative and progress-oriented
efficacy of truth, knowledge and enterprise. So had not only read works of
Western philosophy, history and politics, he had persondly witnessed and
savored Western prosperity, political behavior, ways of thinking and
expression, organization and humean rdaionshipsin away that can only be
called deep culturd immerson. He had Americanized hisnameto Philip
Jaisohn, converted to Chrigtianity, married awoman from a“respectable”’
American family, and practiced medicine at apremier U.S. government
hospital before heading back to Korea at the end of 1895. None of the
other figureswho form the focus of thisarticle had anything closeto this
combination of featuresto set them gpart from their compatriots.*”

All thisindubitably played arolein shaping So’sintellectual and

61) Inthissection, | have relied heavily upon my own previouswork and on the writings of
Young Ick Lew, Shin Yong-Ha, Chong-Sik Lee, Yu Yong-yol, Kenneth Wells, and
many others. | am keeping citations minimal here asthey have all been extensively
given in my monograph, Imperialism, Resistance and Reformin Late 19th-Century
Korea: Enlightenment and the Independence Club, 1896-1898 (Berkeley, CA: Ingtitute
of East Asan Studies, 1988).
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mora visonsand hiswork in Korea. In many ways, hewas no longer a
man of Korean “soil” but was in the distinctive position of someone
“looking in” from the outside, with eyes that could combine affection and
devotion to hisformer homeand with astern, even reproachful critique of
Koreawhen the circumstances called for it. Inwhat follows| will show
how So’ s nationalism and reformism mirrored as well as differed from
those of his Chinese and Japanese counterparts. Itis, of course, well-
known that So’sideas found their context in Korea' sinternational and
domestic Stuation, which in some respectswas smilar to China' s but had
far lessin common with that of Japan.

To those contemplating itsfuture in 1895, Korea presented a picture
of both hope and apprehension. The hope stemmed from the reformsin
the paliticd, legd, socid, economic, educational and military systemsthat
had taken place since the “opening” of the country in 1876. Despitethe
violent upheavalsthat occurred during that period— the 1882 mutiny, the
short-lived 1884 coup, the Tonghak Uprising of 1893-1894, the Sino-
Japanese War of 1894-1895 (fought heavily on Korean soil), and the temporary
yet iron-fisted control of the peninsula by Tokyo during the war— Korea
now had bilatera relations with many nations, including Western ones.
There was now legitimate interaction between Koreans and foreigners,
including Chrigtian missionaries. Increasing numbers of Koreans, if il
modest as a group, were beginning to require both direct and indirect
knowledge of the wider world through education and travel. Important
reforms had been promulgated both under the Min hegemony and under
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the pro-Japanese Korean groups. Though imposed under Japanese aggis,
the Kabo-UImi (1894-95) reforms had introduced a Meiji-type rationdity
into government organization, outlawed the class system, the old, anachro-
nistic bureaucratic examinations and the remnants of private davery,
banned discrimination against widows and “illegitimate’ children (soja),
indituted the western cadendar, and inaugurated modern judicid, police and
educationd indtitutions. These and other innovations, though implemented
fitfully because of the government’ s perpetud in-fighting and reshuffles,
were all part of anew social and political vocabulary and discourse.
Inspired by both Western and Japanese examples, Korean reformists,
notably Kim Ok-kyun, Pak Y ong-hyo, and Y u Kil-chun had popularized
such Meiji-type dogans as “ Civilization and Enlightenment” (munmyong
kaehwa) and “A Strong and Prosperous State Under Civilized and
Enlightened Conditions’” (munmyong kaehwa ui puguk kangbyong) through
their writings and memorias and through such short-lived but pioneering
journdigtic forums as Hansong sunbo and Hansong chubo. A small but
growing group of educated K oreans, some products of the new Christian
schools, were becoming aware of and interested in such notions as popular
soveregnty, rule of law, politica parties, representetive assemblies, modern
medicine, stience and technology, and economic and military moderniza
tion, Western rdligious beliefs, and Western socid practices. Korea slegd
independence from China had been reaffirmed through the Shimonoseki
Treaty and the sentiment of nationa independence had aso been ardently
reiterated in the writings of Korean reformists mentioned above. Only die-
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hard Confucianists continued to ing st on the sacrosanctity of theold Sino-
Korean tributary relationship.®?

Y et Koreawas dso now more vulnerable dueto its geo-politica and
military weaknesses, unending bureaucretic factionaism and the disarray
at the top epitomized by the irresolute personality and policies of King
Kojong. He could make and abrogate policies, laws and appointments
with bewildering rapidity as he responded to the conflicting and often sdlf-
serving counsel of whoever had hisear a any giventime. Covetousfor-
eign powers were eager to exploit such weaknesses in their hunt for
“concessons’ designed to develop and exploit Kored s natural resources
and potentia market for their products and services. Whilethe pro-China
party of Koreawas now in eclipse and the pro-Japan group was temporari-
ly out of favor due to Tokyo's high-handed actions during 1894-1895,
other factions emerged, thistime with Russan or Anglo-American lean-
ings. None of thisaugured well for Koredl sfledgling and fragile indepen-
dence and future development. ThisSituation was broadly akinto China's
when the K’ ang group swung into action to cope with it. Likewise, So's
s f-chosen chalenge was to preserve K orean independence by reinforcing
its defenses againg the gathering dangers, and to transform the country into
amodern nation-date. That waswhat sheped hisnew career in Korea

Inlight of theforegoing it is easy to see why the word “independence’
became the flying standard of So’svision for Korea. The Independent

62) Ibid., Chapters 2-4.
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(Tongnip sinmun) The Independence Club (Tongnip hyophoe), The Indepen-
dence Gate, The Independence Hall (Tongnip hoegwar), and the unfinished
Independence Park (Tongnip kongwon)— every project that So started or
ingpired madeit loud and clear to Koreans and foreigners dike thet Korea
should be aland only for Koreans standing proudly asfree citizens of a
free state. The Independence Gate and its twin, the Independence Hall,
were deliberately constructed at the site of the old Yongun-mun (“Gate of
Welcome and Blessing”) and Mohwa-gwan (“Hall of Cherishing China’), both
symbols of Koredl s age-old subservience to China, but as the Independent
said initsinaugural issue, the new symbols were to stand not just for
“independence from China alone but from Japan, from Russiaand all
European powers--.” The same emphasiswas reflected in the ceremonies
sponsored by the Independence Club to commemorate theroyd birthdays
and the founding of the Choson Dynasty. The Club-inspired changein
the name of the country from Choson wangguk (“The Kingdom of Korea”)
to Taehan cheguk (“ The Empire of Taehan”) and in thetitle of the ruler from
king to emperor (hwangje) rounded out this series of independence and
dignity-oriented symboals.

These actions were accompanied by movesto wean Koreans awvay
from Hanmun (the Chinese script) and to lead them toward Korea' s own
script, then called Onmun (“vulgar writing”) but much later given the more
respectable name Han'gul (“Korean Writing”). So’sdisciple Chu Si-gyong
caled language “the essence of independence’ (tongnip chi song) and was
later to dedicate hislife to establishing Han’ gul as the centerpiece of
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Korean nationa identity. Onmun of course had the additional virtue of
being afar smpler medium compared to Hanmun; it could thus serve as
amatchless tool for So's public enlightenment campaign.®® In this
endeavor So and hisfollowerswerefar ahead of K’ ang, T'an, Liang, Yen
and other contemporary Chinese patriots. It wasonly inthelate 1910s
and early 1920sthat Chinese reformigtslike Lu Hsun, Ch'en Tu-hsiu and
Hu Shih began to propagate the use of the vernacular (paihua) for litera-
ture, journdism and higher education (Until then, the dlitist classical Chinese
remained the dominant means of intellectual discourse. This factor accounted in
part for the dow progress of China's nationd integration during the early 20"-centu-
ry).

In focusing the peopl € s loyalty to the throne as the symbol of a
modern nationd identity, So and his associates were being both safe and
clever, despite the private frustration that they sometimes expressed with
Kojong's ungteady persondity. Theruler was, after dl, the visble head of
the nation, and, under the right circumstances, could conceivably be used,
like China s Emperor Kuang-hsu and Jgpan’s Emperor Meiji, to goad his
subjectstoward new gods. Y et there were a so differences among them.
K’ang and Liang had to contend with the anti-Ch’ing (anti Manchu), anti-
monarchist and pro-Republican ements gathering momentum, and T'an
had to subdue his own anti-Manchu animus to work with the throne for

reform. So and the Independence Club were much better positioned in

63) Ibid., Chapter 5.
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this respect, for there was no “alien” monarchy in Korea, and the mild-
mannered Kojong was held in much popular affection. So and hisassoci-
ates were, in actuality, more like mainstream Meiji reformistsin this
regard. Y et, thisanaogy with Japan cannot be carried too far. The So
group was completely non-aggressive and non-expansionist in its
espousd of nationdism. Despite the fact that any expression of national-
ism carriesagatist dimension and despite So's hope that the “ power and
glory” of the Korean throne would someday be “equal to Queen Victoria,
the Russian Czar, and the American President,”® the So group harbored
no empire-building dreamsin its schemes, and there was no Mdiji-style
jingoisminitsidiom. Its sole objective was to defend Korean territory
and honor and to develop K orea as an independent, modern, strong and
prasperous nation with friendly and equitable relations between itself and
other nations. The patriotic songs that the Independent sometimes pub-
lished from its readers along with its own editoria s vividly convey the
amity-oriented thrust of its nationalism. This mildness of tonewas aso
struck by the Independent’ sfrequent calsto celebrate Koreal sown histor-
icd “heroes’ such as Yi Sun-sn, Cho Chung-bong, and Im Kyong-op, but
combine such celebrations with learning freely and openly from the
developed world' singpiring figures regardless of their nationdity. This, to
the paper, meant categoricaly regjecting the “unprogressive’ Confucian
heritage of both Chinaand Korea, and casting an admiring gaze toward

64) Ibid., p. 108.
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the Christian Wedt. Inthisregard So and his chief disciple Yun Ch'i-ho
were one part Fukuzawa Y ukichi and one part Uchimara K anzo.®

This harsh attitude toward the Confucian heritage of Korea, com-
bined with afawning cordidity toward the West, was nevertheless paral-
leled by avehement denunciation of, and fierce resistance to, any outside
attempts to undermine Koreal s sovereignty and territorid integrity. Both
the Independent and the Independence Club sharply rebuked foreigners
and their corrupt Korean collaborators who were engaged in self-serving
“concession hunting,” though they did not question honest, prudent and
mutually beneficial dealings between Koreans and foreigners. Through
both word and deed the paper and the Club led a successful popular cam-
paign to foil the egregious Russian attempts, aided by unscrupulous
Koreans, to establish bases on Korean soil and control the country’s
finances, communications and military instruction and training. If
allowed to succeed, the Russian moves would have reduced Koreato a
semi-appendage of its northern neighbor. Similarly, the paper and the
Club thwarted the ill-conceived attempt by the Korean court to hire a
multi-nationa guard to protect the throne; they caled this plan on affront
to national dignity.® In these efforts, So and his associates showed an
identity of amswith the K’ ang group of China but with greater short-term
success than what was achieved by thelatter. The strength of the Club led-

65) 1bid., pp. 136-140.
66) Ibid., Chapter 7.

Leadership and East Asian Modemity « 629



mass agitation of 1897-1898 was the principal factor accounting for this
difference.

The blind spotsin this nationalism sprang from the Christian con-
nection of So and his chief ally, Yun Ch'i-ho, who, despite his later ill-
repute asa“ collaborator” of Japan, was afervent patriot during the Club's
exisence. So and Y un both were ungpol ogetic champions of the need to
Westernize and Christianize Korea. Like Y en Fu and UchimuraKanzo
they saw an integral connection between Western culture and Western
energy, progress and creetivity; at the sametime like Uchimurabut unlike
Y en, they saw Eastern civilization very smply as Chrigtian civilization.
The energy, power, wedth and the progressive spirit of the West were dl
rooted in Christianity. While the evil that Christian governments and
groups had doneto other societies was recognized, it was attributed not to
their faith but to the distorted or fal se perceptionsthat they brought to bear
uponit. Thebest of that faith, to So and Y un, wasto befound initsmord
teachings and in the secular assets of the West— its emphasis on human
dignity, itsegditarianism, its democratic ethos, its education, its sciences,
itstechnology, its enterprising spirit, and thelike. So expressed his admi-
ration for the Christian West succinctly:

When [the] young generation absorbs the new ideas and trains itself
in Chrigtian civilization, nobody knowswhat blessings arein store
for Koreaand what blossoms may bloom in the nationd life of this

67) Ibid., p. 105, p. 140.
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cheerless country. ®”

Yun'sprasefor Western Chrigtianity, due no doubt to histheologicd
training in America, was even more exuberant, bordering on fulsomein
the manner of azealot. Referencesto God and Christ suffused hiswrit-
ings during the period.®® The Club also made certain to associate eminent
American missionaries such as Henry Appenzeller and Horace
Underwood with the patriotic celebrations mentioned earlier. The
Independent was published by the Trilingual Press, amissionary enter-
prise, and the Korean Repogitory, amissionary magazine, and Pagjae, the
Chrigtian schoal for boysin Seoul, provided forumsto both So and Yunto
spread both the secular and religious message of Western civilization.
This nexus between the So-Y un team and the Chrigtian missonarieswas
qualitatively different from the earlier, superficial admiration for the
Chrigian faith that Kim Ok-Kyun and Pak Y ong-hyo had once expressed;
neither of them personaly converted to Chrigtianity. It wasaso radicaly
different from the K’ ang group’ s approach in China. That group, while
learning from missionaries and extending state protection for their activi-
ties, not only refrained from personal conversion, as we have seen, but
also sought to accommodate progress within a reinterpreted
Confucianism; it did not seek to overthrow Confucianism but elevateit to
amodern force through reinterpretation.

The difference of So and Y un from the K’ ang group could not be

68) Ibid., pp. 90-93.
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clearer on thispoint. So poured scorn on the “boasted classics that have
plunged [Kores] deeper and deeper into themire.”® Y un, in amore stri-
dent vein, asked the rhetorical question, “What has Confucianism done
for Korea?” and offered thisanswer:

With diffidence yet conviction | dare say thet it hasdone very little, if
anything, for Korea-.

Behold Korea, with her oppressed masses, her generd poverty, [her]
treacherous and cruel officers, her dirt and filth, her degraded
women, her blighted families— behold al thisand judge for your-
selveswhat Confucianism has donefor Korea. ™

Thiskind of unforgiving assault on Confucianism and extremist advo-
cacy of “Chridian civilization” was fraught with much potentid tenson. If
cariedtoitslogicd concusion, would thistransformetion not reduce Korea
to amere copy of the Wes, bereft of itsown nationd moorings? At theend
of the process, would Westernization via Chrigtianization gill leave some
deeper Korean culturd identity, not merely something consisting of land,
“race,” language, music, and food? Would the pre-Chrigtian “memory” of
Korea not run the risk of being seen merely as “good riddance” even
though it might be delivered through landscape painting, poetry, porcdain,

p'ansori and samulnori? So and Y un never appeared to have let such

69) Ibid., p. 138.
70) Ibid., pp. 94-95.
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questions crosstheir minds. Y et even in Japan, where modernity was pro-
ceeding within the prophylactic armor of state Shinto showing scarcely a
dent from Chrigtianity, there was profound concern about the possibleloss
of national identity amid the feverish rush toward Westernization. ™
Looking at the specifics of the reform agenda espoused by So and
his associates, it should be noted firt that there was hardly an aspect of
nationa lifethat did not get scrutinized by their inquisitive and andytical
pens. Through the Independent, through the Club’ s short-lived but lively
monthly report (Tongnip hyophoe hoebo), through the Club-sponsored
Debating Society (T'oron-hoe), and through his lecture program at the
Pagjae School, So and his associates launched alively campaign for con-
sciousness-raising on the need for introducing amodern political and
legal system, for modernizing agriculture, sericulture, horticulture, and
fisheries, for the expanson of modern industria, banking, transportation,
communication, commercial, mining and shipping enterprises, for the
training of a modern army and modern navy, and for the teaching of
modern hygiene and sanitation practices.”” In this multi-dimensional
endeavor So and his group were a one with the K’ ang team in the con-

ceptudization of nationd reform as asystemic undertaking, under which

71) On thistopic see Kenneth B. Pyle, The New Generation of Meiji Japan: Problems of
Cultural Identity (Stanford, CA: Stanford University Press, 1969).

72) A much fuller range of topics was examined in the Club’s Monthly Report than in the
Independent. For a summary see Han Hung-su, “ Tongnip hyophoe hoebo ui naeyong
punsok, in Sahoe kwahagwon nonch’ ong [Occasional Papers on Socia Sciences], no. 6
(Seoul, Korea: Yonsal University Press, 1973).
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various facets of the body-poalitic and individua conduct were organica-
ly linked. Herewe shdl smply look at So's contribution to the political
aspects of this package, for he appears to have assumed that amodern,
responsible and responsive political system was critical to the success of
al other effortsfor reform. Apart from the cultivation of nationdism this
was the Single most important issue to engage the atention of So and his
supporters

If “enlightenment” celebrates egditarianism, human dignity, individ-
ua freedoms, popular sovereignty and popular political participation, then
Yi Kwang-nin's designation of So asthe \oltaire of the Choson Dynasty ™
isquite gpt. No onein late 19"-century Koreadid more to popularize such
concepts than So, even though Y u Kil-chun and Pak Y ong-hyo had previ-
ously written about them. Mainly through the editorials of the
Independent but aso using other forums So, joined by Y un, explained the
Western theory of socid contract and limited government, popular sover-
eignty, dectord poalitics, the functions and responsibilities of politica par-
ties, elected officids and representative assemblies, the rule of law, demo-
cratic procedures for conducting public bodies and public meetings, and
the vaue of open and fair discusson of issues. Inthisregard So and Yun
were more akin to the leaders of Japan’ s Peopl€ s Rights Movement than
to the K’ ang group of Chinaor to the Meiji oligarchs. Eventhe“outsder”
Okumd'sideas do not show the depth of conviction that marked the politi-

73) Yi Kwang-nin, Han' guk kaehwa sasang yon' gu (Seoul, Korea: llchogak, 1979), p. 93.
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cal philosophy of Soand Yun. When So, for example, described individ-
ual rights as “peopl€ s birth rights as citizens of this commonweslth,”
paeksong ui kwolli (“people’srights’), chionbu ui kwolli (*Heaven-endowed
rignts”), chionsaeng ui kwolli (“rights pre-ordained by Heaven”), and hanunimi
chusin kwolli (“rights bestowed by God”), and when he asserted that “the
government exigts for the people, not the people for the government,” and
that “the ruler derives hisauthority from the people,” he was regffirming
more than the hoary Mencian populism; he was restating the classic liber-
a concepts of Rousseaw, Locke, and Jefferson.

When taking So’s lead Y un extolled dissent as the root of
progress, he wasintroducing J.S. Mill’ sview on therole of intellectual
conflict in clarifying truth. When So spoke of human dignity, he
sounded like Spinoza. When he and Y un argued for arepresentative
assembly elected with the help of competing political parties bound by
separate political platforms, they were reaffirming the tenets of
Edmund Burke. When So wrote about the “ greatest happiness of the
greatest number” as the standard of sound policy and sound laws, he
was echoing not so much Confucian populism as the Benthamite con-
cept of “felicific calculus” When So and Y un argued for transforming
the Korean political system from an “absolutist politics” (chonje
chongch'i) to “constitutional politics’ (iphon chongchi), they were asking
Koreansto help change the Korean monarchy to a more participatory
polity, though not immediately but through gradual steps. And they

asserted, like Y en Fu, that such a system would make Korea a stronger
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nation by creating among the people a better spirit of nationa solidarity
and unity with the state.™

In addition, by showing to hisfollowers how to run the Club and the
Debating Society with the help of established parliamentary procedures
such as quorum, motion, discussion, amendment , adoption or rejection of
aresolution or report by vote and the like, So enabled a sizeable number
of Koreansto experience and relish “democracy” rather than merely listen
to abdract lecturesonit. It wasthistaste that led the Club to campaign for
and gain, dbeit temporarily, the roya assent for apartidly eected deliber-
ative and legidative assembly with a cabinet— like council of ministers
reponsbletoit.

The emphasisthat such democratic rights and popular participation
would strengthen state power, though laudable under the prevailing cir-
cumstances, did come laden with the potentia of rendering individual
rightswesak, if not precarious, as Benjamin Schwartz argued in his study
of Yen Fu, but unencumbered by anything akin to the statism of the Meiji
oligarchs, the So-Y un philosophy posed no immediate risk of thiskind.
And that philosophy also embraced ameasure of socia egalitarianism.
All men, without any dass recognition, were to be equd actorson the new
political dage. Soin particular hammered homethisthemethrough dl his
forums. Beyond that, the Club included among its members, at least one

74) For details on the So-Y un theme of popular sovereignty and popular participation, see
Chandra, Imperialism, Resistance and Reform, Chapter 8, esp. pp. 174-178.
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known representative of the paekchong, apariah group. The Ch’anyang-
hoe, asomewhat obscure women' s association, also was welcomed asan
dly of the Club.™

On the question of women'’ sroles, though, So and Y un took a 19"-
Century Christian rather than aradical modernist stand. Deploring what
they caled the“ degraded” and “barbarous’ trestment of K orean women,
and encouraging women to eevate their satus through modern educetion,
they sought women' semancipation from the traditiona Confucian confines.
However, they did not suggest the upgrading of women'’ s place beyond thet
of informed and dignified partners of men in marriage and family. Inthis
they seemed to echo the ryosai kenbo (“good wives, wise mothers’) dogan of
the Meiji oligarchs but mediated by their own Chrigtian sengibilities. Their
writings not even remotely resemble the feminist consciousness of Ch'iu
Chinor Yosano Akiko. It could hardly have been otherwise. Asin China
and Jgpan, the authentic voi ces about what it meant for awoman to be part
of the modern world could only have come from women themselves. In
thisregard, the intellectual and socia consciousness of Chinese and
Japanese women was far ahead of Korean women dueto grester opportuni-
tiesfor new female education in Chinaand Japan, even though neither
Chinese nor Jgpanese women yet enjoyed any palitica rights or meaningful
economicrights. Nevertheess, Chinese and Japanese women' sown voices
did emerge, aswe have been, through books, magazines and newspapers,

75) Ibid., Chapters 7-8.
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and they persistently sought the power to shape the national agenda of
change from their own perspectives. Theless developed circumstances of
Korean women congderably dowed their progresstoward the acquisition of
modern means of assartive s f-expresson.

By the same token, despite the assumption by So and hisgroup of the
role of reformigts, they showed no recognition of modern socidist idees of
the kind visible in contemporary Japan. One does not find any articulate
and specific concern in theideas of So and his associatesfor the plight of
ether the urban poor or thetillers of the soil. Therewas, to be sure, nothing
in Koreathat could yet be called modern indugtridism— that in Jgpan, for
example, gave birth to the modern sweatshops and their horrors. Yet
Japanese socidism was aresponse to both urban distressand rurd poverty,
and Korea definitely had its pre-industrial urban poverty and squaor as
wedl asrurd penury. Thereasonwhy Soand Y un, in particular, did not fed
any socidigt tirrings under those conditions must therefore be sough in
their Chrigtian faith. They could talk of compassion but could not embrace
the weaponry of Marxist questioning. The reformist Confucianists who
sometimes joined hands with them could aso not develop atruly wide-
angled view of reform because of their own limitations. Intheir concept of
change, thus, the So-Y un group remained in part trapped by the same
blind-gpotsthat afflicted the K” ang group’ stop-down vison for China

Inlate 1898, So's Independence Club was suppressed by the credu-
lous King Kojong, asiswell known, due to false rumors planted by its

conservative foes that it was planning to overthrow the monarchy and
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establish arepublic. Thus apromising stride toward modernity was
crushed by the withdrawa of roya support. The nationa assembly was
“dead on arrival.” Earlier, So himsaf had to give up his crusade and to
return to the U.S. under pressure from those domestic and foreign ele-
ments whose sectarian or persond interests were threatened by his nation-
alism and progressivism. Y et neither So nor the Club were turned into
mere footnotes of history. So continued to spesk for Korean causes, and
many of hisfollowersin Korea continued to express themselves, both
before and after the Japanese annexation, in individual and collective
capacities, for the agenda that he had set. Independence, reform and
nationd strength continued to echo through other organizations, newspa
persand other forums both at home and abroad.”™ Thus, the seedsthat So
had planted could not be eradicated; they could only be suppressed tem-
porarily. They would continually sprout, like those of Chinese and
Japanese reformigts, for they got nourishment from deep insde the minds
of Koreans. No repressive authority could reach those depths. In that ulti-
mate sense, So and his Independence Club carved out a secure placein

Korean history among the architects of Korean modernity.

76) For details on other organizations that followed the Independence Club see Yi Hyon-
jong, “On Palitical, Journdigtic, and Social Organizationsin the Days of the Taghan
Empire,” in Journal of Social Sciences and Humanities (Seoul), nos. 28-29 (June and
December 1966). Between 1897 and 1900 at least nine new newspapers were found-
ed, clearly inspired by the example set by The Independent. See Chandra, Imperialism,
Resistance and Reform, pp. 109-110.
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